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. This article is a follow-up to the video Hideo Myth of the Oral Law

They also saw a complementary article:  embarrassing contradictions between the Talmud and

. science

Recently, the Rabbis have been trying to get us into " contradictions in the New Testament ."

Ironically, for every such "contradiction," it is possible to find at least 50 contradictions between the

Oral Law and the Bible; The following is a collection of 222 contradictions that have changed from the

.depths of the ocean of rabbinical literature

You may be surprised to hear this - but the concept of "Oral Law" does not appear

anywhere in the Bible! In truth, such a "Oral Law" is not mentioned at all by any of

the prophets, kings, or writers in the entire Bible. Nevertheless, the Rabbis believe

that Moses was given the Oral Torah at Sinai, which gives them the power, authority

and control over the people of Israel. For example, Rabbi Shlomo Ben Eliyahu

writes, "All the interpretations we interpret were given to Moses at Sinai." They

believe that the Oral Torah is "the words of the living God". Therefore, we should

expect that there will be no contradictions between the written Torah and the Oral

Torah, if such was truly given by God. But there are indeed thousands of

contradictions between the Talmud ("the Oral Law") and the Bible (Torah Nevi'im

Ketuvim). According to this, it is not possible that Rabbinic law is from God. The

following is a shortened list of 222 contradictions that have been resurrected from

the depths of the ocean of Rabbinic literature. (In addition - see a list of very

.( embarrassing contradictions between the Talmud and science
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The Talmud states that King David was among the descendants of Miriam the prophetess: .1

"Uncle Nami? "And David was the son of a man of Efrat" ( Babylonian Talmud , Sotah 11 : 1), and

it was written : B). But in the Bible there is no sign that Miriam married and had children!

Moreover, Chazal make a double mistake: first , they identify Miriam the prophetess with Puah 

and with Efrat  (that is, Miriam had other names); Second , Chazal claim in the same passage

that King David is a descendent of Caleb Ben-Hezron and Efrat. In light of this, it must be

clarified: First of all , there is no hint in the Bible that Miriam the prophetess was also called

Pua or Efrat; Second , from the Book of Ruth(D 19) and Mdhi"a (B 5-15)  found that King David

was one of the dynasty Ram son Hezron (and Hezron year-old dog, as mentioned in the

.(Talmud

Rabbi Yonatan said that anyone who says that the Queen of Sheba was a woman is mistaken ( .2

Bavli , Bava Batra 15b). However, the study of Kings I (Chapter 10, 1-13) and Deuteronomy 2 (9: 1-

12) makes it clear beyond doubt that the queen of Sheba was a woman in the full sense of the

.word

One of the Talmudic sages ruled that the prophet "Malachi is Mordechai"; Another rabbi decided .3

that "Malachi is Ezra" ( Bavli , Megillah 15a). From this example we can learn that Chazal are not

satisfied with contradicting the Bible, but rather cancel the words of his friend. It is important to

note that in the Bible is no indication or hint prophet Malachi identification of the image of

.(Mordecai, or Ezra (Bible does not implying link between them

Not less than four times the Megillah Esther emphasizes that Lehman had ten sons (9: 10-14). .4

Nevertheless, and without any hint of the text, Chazal determined that "one hundred sons were

for him" (Midrash Shochar Tov , 22). 

In the Babylonian Talmud, it was decided unequivocally that "Job was not created, but was a .5

parable" ( Bava Batra 15a).  This contention, however, stands in complete contradiction to the

Bible , for two reasons: a. The prophet Ezekiel mentions Job in the same breath with Noah and

Daniel, and describes the three as righteous people ( Ezekiel 14:20). The comparison of Job to

two historical figures such as Noah and Daniel weakens the Talmud's view that it was never

created; In R. Abba ( Talmud Yerushalmi , Sotah 25b) he pats the face of the Babylonian, saying

that Job married Dina, the daughter of our father Jacob. The internal contradiction in the

words of the Sages can not stand, for it is impossible that a fictitious character like Job will

marry a historical figure as a judge. If Job was a parable, those who said that he married Dina

are mistaken; On the other hand, if Job is indeed married to Dina, the sages who thought him,

.for example, are wrong

[1]

[2]

[3]

[ [4

[5]

[6]



5/7/2019 222 New Contradictions between the Oral Torah and the Written Torah - iGod.co.il

https://igod.co.il/מדע-אמונה/101-סתירות-מביכות-בין-התורה-שבעל-פה-לתורה/ 4/68

In Genesis 1:28 God blesses Adam and Eve and commands them both: "Be fruitful and multiply." .6

Despite the clear words, the Mishnah states : "The man commands fertility and reproduction,

[but not the woman" (Tractate Yevamot 6). [7

In the Book of Judges 19: 1-2, it is written: "And there was in them a nation, and there was no .7

king in Israel, and there was a man of mine in the land of the mountains of Ephraim, and took a

wife from Philathath to the house of Yahudah. And his pharaoh settled on him and went from

him to her father's house ... ". According to the above, the man's mistress had left him because

she had been married. In complete disregard of the explicit ceremony, the Babylonian Talmud

stated two entirely different reasons for its departure: Rabbi Eviatar said: A fly found it; Rabbi

Yonatan said: "Nima found it for her" ( Gittin 6b). In other words, the first reason was that the

man had found a fly in the food he had served him, was angry with her and had to flee;

According to the second reason- and grotesque, it should be noted - he found a hair in her

penis and so she had to flee. In both cases, Chazal completely contradicted the obvious reason

given by the Bible - "and his mouths were sprinkled upon him." 

In Genesis 25: 1-2 it is said: "And Abraham took up and took a wife, and her name was cut off. .8

And he gave him Zimran, and Kishan, and Midan, and Midian, and Ishqek, and Shosh. Midrash

Bereshit Rabbah stated that Ketura is "the stranger" (Parshat 122, Chayei Sarah). The midrash

identifies Ketura as an immigrant, but it is clear from the Torah that Chazal erred, since in verse

2 the children of Ketura are mentioned, and the name Ishmael is not one of them. The

commentator of the midrash also noted the commentator R. Isaac Abarbanel,  who admitted

.that Chazal's opinion in this case is inconsistent with the plain sense of the Torah

In Exodus 4: 25 it is said: "And you shall take a small bird, and you shall know the virgin of her .9

son ...". Here, in black and white, it is written that Zipporah cut off and circumcised her son's

foreskin. The sages of the Talmud found it difficult to accept the fact that a woman could

perform a circumcision in complete contradiction to what was said in the Torah: "And you took -

that is, that she did not take it herself, but told another to do it ... and she remembered that she

said to another man and did ..." ( Bavli , Avodah Zarah , A). [10] Thus, the Talmud contradicts

not the Torah alone, but the Midrash Shemot Rabbah , in which it is said that Zipporah - and no

[other man - is the one who made the foreskin of her son (Seder Shemot, Parsha 5). [11

In the early and is written: "He said god Lnh ending Cl-bsr Ba Lfni ... Ash thee Tbt Atzi-gfr Knim .10

Tash At-htbh and Cfrt Ath internally and Mhotz Bcfr ... and Ias commanded Noah Ccl Asr He

him god yes Ash" (verses 13-14 , 22). Based on this description, Chazal determined that Noah

built the Ark for 120 years! [12] Rashi gave this a seal of approval, saying: "Why did they bother

with this building? So that the people of the generation of the flood will see it, for a year. " [13]

Based on the relevant text, however, it is clear that the calculation made by Chazal is in total

[ [8

[9]
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conflict with the Torah; Before Noah began to build the ark it was said that his three sons -

Shem, Ham and Yefet ( Genesis ) were bornAnd 10); When they all left the ark, two years after

the flood, it was said that it was 100 years old (Chapter 11 10). Now the question arises how Noah

worked on building the ark 120 years ago, knowing that the sons of Noah were born before the

outbreak of the flood and before the construction of the ark and based on the fact that the

name was 100 years old when they left the ark? The account of Chazal , where he had to be at

least 121 years old [14] when  he left the Ark after the flood, but the Bible explicitly states that his

!age was only 100 years

In the early XXXII 25-31 reads: "And Iotr Jacob Lbdo and Iabk man Amo until Alot Hshr ... and .11

said Slhni Ci Alh Hshr and said not Aslhc Ci Am-brctni ... and not said to Jacob Iamr One more

your name Ci Am-isral Ci-srit Am-alhim And with men and you could. And Jacob inquired, and

said, Your name is the name of thy name, and he said, Wherefore shall you ask for my name,

and you shall go there with him. And Jacob called Jacob the name of the place, so that I may

see God face to face and use my soul. " The above passage contains a number of indicators that

the man who struggled with Jacob was the angel of the Lord: Yaakov seeks his blessing (v. 27);

The angel changes his name to Israel, [15] because she sings with God (v. 29); The angel does

not reveal his name [16](Section 30); The angel blesses Jacob (v. 30); Jacob reads the name of

the place "Pniel", because he saw the face of God (v. 31). Moreover, Hosea repeats the story and

describes the man who wrestled with Jacob as the angel of God (12: 4-5). The sages were not

impressed by this and determined: "Jacob gave himself to him and Jacob kissed his people. This

is the sage of his servant, who has done his work, that he should be killed" ( Midrash Tanhuma ,

Vayishlach 8). In other words, according to the Torah, the man was an angel of God; According

[to Chazal, Satan. [17

In Genesis 8 it says: "And God spoke to Noah. Tza Mn-htbh Would you and Astc and Bnic and .12

Nsi-bnic Atc ... and Itza-nh and his sons and Asto and Nsi-bnio Ato ... and Ibn Noah an altar the

Lord, and he took Mcl Hbhmh Hthorh and Mcl imagination Hthr and Ial Alt Bmzbh "(verses 15-16,

18, 20). From the last sentence (verse 20) it is clear that Noah built an altar and brought up the

burnt offerings. Despite this and without any biblical justification, Midrash Tanhuma (parashat

Noah) states that Noah was "not ready to bring a sacrifice and sacrifice his son's name under

him." In other words, even though in the Torah it is written in black and white that Noah

[sacrificed sacrifices on the altar, the midrash claims that it was his son. [18

In Genesis 18: 8 it is explicitly stated that the three guests of Abraham ate from the .13

refreshments he gave them, as it is written: "And they shall stand up to them under the tree,
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and they shall eat it." Chazal teach that in fact they did not eat at all ( Bereishit Rabba ,

.(Parashat Vayera

The Torah states that the month of spring (Nissan) is the first month of the year ( Shemot 12: 3, .14

4, Leviticus 23 : 5). The rabbis determined that Rosh Hashanah is actually coming out in the

.(seventh month, ie, Tishrei ( Ktzur Shulchan Aruch , Laws of Rosh Hashanah

As if to add insult to injury, the rabbis added that "it is customary to walk on the eve of Rosh .15

Hashana after morning prayers to the cemetery to prostrate themselves on the tombs of the

righteous" ( Kitzur Shulchan Aruch , Laws of the Month of Elul). This is despite the fact that the

Torah completely forbids this impure custom and even warns that the grave is not purified, and

.(that its soul was cut off from the congregation of Israel ( Bamidbar 19: 16-20

In Deuteronomy 10: 12 it is stated clearly: "And when Israel came, what is the Lord your God, .16

asking of your people to see the Lord your God?" With-it, decided commentator " fight of my life

" [19] (and many others like it) one letter to the word 'what' to justify his argument: "What the

Lord your God ask you, to call" what ", but a hundred, meaning one hundred The Lord your God

asks your people ... to hint in a way that one must bless a hundred blessings every day "

(Parashat Ekev, Chapter 10). Note that not only did the commentator attach them to the original

text, but he also invented a commandment which is not written in the Torah, according to which

.one hundred blessings must be recited in a day

Description Kings II D 17-37, it is clear beyond doubt that the Shunammite woman's son died .17

(Elisha revived), it says: "Isb Al-brcih Ad-htzhrim and Imt" (verse 20), "and Iba Alisa Hbith and

behold The youth is dead "(v. 32). Rabbi Moshe Sofer was unimpressed by the plain sense of the

verse and ruled in the name of Maimonides that "the Son of Shunamite did not die literally"

[(Chacham Sofer, Responsa 2b Yoreh Deah. [20

Book of Numbers C"h says, and Brasi Hdsicm Tkribo Alh the Lord 'Frim-Bkr twain sons and .18

thereafter of mono- Cbsim sons-in year out Sbah Tmimm ... "and Sair Htat mono- condone

Alicm" (verses 11, 22). Even though the Torah says "to make your iniquity," the Talmud states that

these sacrifices are meant to be atonement for the sin of God, may God have mercy on him:

"The Holy One, blessed be He, said: Bring atonement for me that I have reduced the moon ..."

That I have reduced the moon "( Bavli, Chulin 60b). 

The author of Kohelet warns us that we will become "countless books for the end, and for the .19

great reward the flesh will touch" (12: 12). But note the two commentaries of Chazal on the same

verse: 1 - "He does not intend to be careful to do them, but to be careful and try to do them ..." (

Abarbanel , Introduction to the Commentary on Jeremiah); 2 - "My son, beware of the words of

the writers more than those who speak Torah ..." ( Torah Temima , Ecclesiastes 12). In other

[ [21
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words, their interpretation is completely opposite to simplifying the verse in Kohelet and its

!context

In Genesis 39 it is told about the wife of Potiphar: "And the wife of Adonai lifted up her eyes to .20

Joseph, and said, She lay down with me. And he said to his wife, 'My lord, do not know me, what

is the house, and all that I have, I will give it to my hand?' Ainno grand home address Hzh Mmni

and La-Hsc Mmni Maomh Ci supposing-Aotc as far as At-Asto and Aic Aash Hrah Hgdlh Hzat

and Htati Lalhim "(verses 7-9). "Viman," means: did not want, refused.  For some reason,

Chazal understood this in the opposite way and stated: "It occurred to him to sleep with her,

and he saw his father's image at the window and interpreted it" ( Midrash Aggadah on Parashat

Vayechi 49: 24). In other words, Yosef wanted to sleep with Potiphar's wife, and if Jacob had not

.appeared at the window, he would surely have yielded to his production

The Bible emphasizes that when the world was created and all that was in it, God did not .21

consult with anyone but did it alone, as it is written: "Your Gd, and I will make you out of the

belly, I am the Lord, doing all the heavenly things for me, the land of the earth, who are you

with me?" ( Isaiah 34:24 ) . [23] All of this did not prevent Chazal from ruling that when God

sought to create man, he consulted and first ruled over the ministering angels ( Bavli ,

Sanhedrin 38b). [24] Isaiah the prophet (M 12-14) stressed that God consulted nothing when He

created His world. However strange as it may seem, the rabbis determined that he consulted

[the Torah even before he created the world. [25

Rabbi Nehemiah says that Pharaoh did not die together with Hilo ( Mekhilta of Rabbi Yishmael ) .22

[26] , although in Shemot 14:28 and Psalm 156 15 it is clear from the entire context that the water

.( covered Pharaoh with all his strength and even " From them is not over "( Psalm 116

Chazal ruled that "no person's prayer is heard, but in the synagogue" ( Bavli , Berachot 6b). But .23

the Bible is filled with examples of the figures who prayed outside the synagogue and whose

prayers were heard, such as Abraham (Genesis 20:17 ); Moses (Numbers 11: 2, Deuteronomy 9:

.(20-26); Chana (Ch. 1: 10-19); Jonah (Jonah 2); Job (Job 8: 8-10

The Torah forbids incest and the marriage of relatives in a categorical and clear manner, as it is .24

written: "A man shall not be brought near to the flesh of his nakedness ..." ( Leviticus 18: 6-17).

Nevertheless, rabbinic halakha comes and states: "It is a mitzvah to marry [the daughter of his

sister or the daughter of his brother]" ( Kitzur Shulchan Aruch , Hilchot Ishut KM 9).  Evidence

of the fact that this law is completely distorted is found in the will of R. Judah the Chassid who

dared to oppose Chazal and ruled: "A man shall not marry his brother's daughter or the

.(daughter of his sister" (22:22

In Bamidbar 24: 3, 15 Balaam is described as the "Geberet She'atom Ha'ayin". From verse 16 it is .25

easy to understand that "the eye is closed" means: open eyes.  However, in Midrash Aggadah

[22]

[27]

[28]
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(Parashat Balak 24), not only is the exact opposite said, but it is also with respect to this that

they replaced the first letter with the word "shtam" with chutzpah. Hence Balaam, blind [blind]

" .in one of his eyes was; Do not call 'shut up' but rather shut up

The Sages teach that Moses did not die ( Bavli , Sotah XIII EA; [29] Book " duration of stay ", and .26

this affair blessing; and a book " page to page ", addresses Tell " facilitator Elijah 'key' student ' ,

P. 34), although in Deuteronomy 4 : 5-6 it is explicitly stated that Moses died and was buried in

.the land of Moab

The Talmud states that God sits three hours a day "playing with Leviathan" ( Babylonian Talmud .27

, Avodah Zarah 3b). Even though reading Psalm 25-26 is clear, the intention of the verse, "You

shall give it to the play of the game," is that the Leviathan plays in the sea (the word 'Bo' refers

.(to the word 'the sea' from verse 25

Hillel the Elder corrected the "Prozbul" rule ( Mishnah , Gittin 4) and in effect abolished the .28

obligation to fulfill the obligation of the Torah ( Devarim 15: 1-3). Hillel's ruling against the Torah

was so severe that the Amora Shmuel said: Prozbul is an insult to the Torah, if I concentrate

.(power - unemployment! (Tractate Gittin, 36, page 2

In the book Yalkut Shimoni (Samuel 1), it is said that anyone who says that the sons of Samuel .29

the prophet sinned, even though in Samuel 1 : 3, it is written explicitly that "their sons did not

walk in their father 's footsteps [and] followed him and took away the law and took the sentence

"He said. In other words, Samuel's sons sinned in a big way (pursue greed, take bribes and take

!(a trial

In Talmud ( Babylonian Talmud , Yoma 9a) it is said that someone who says that the sons of Ali .30

sinned is mistaken. But in Samuel I it is explicitly stated that they were "the sons of Baal, who

did not know God" (Chapter 2 12); And also: "And the sin of the youth was greatly increased" (v.

17); Later in the chapter it is told that they even dared to sleep with "the women who were the

forerunners of the beginning of the tent" (v. 22); Three verses later, their father hints to them

that they sinned against God (v. 25); And if that were not enough, in verse 34 Eli was told that

his two sons would die in one day for their evil deeds (a prophecy that fulfilled itself in chapter

.(17

In Yalkut Shimoni (Samuel 2), it is said that anyone who says that King David sinned is wrong. .31

However, in Samuel 2 it is written: "And the word of the Lord was done, which did David in the

eyes of the Lord" (chapter 11:27); In chapter 12 David confesses to Nathan and says: "You have

sinned against me" (v. 13); In Psalm 51, David repeats and confesses his sin when he pleads with

God to erase his crime, wash his sins, and purify him of his sin (v. 3-4), for "I have a sin on you,

.(and you have done evil in my eyes" (v. 6
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In Yalkut Shimoni (Kings 1) it is said that anyone who says that King Solomon sinned is .32

mistaken. But in Kings 1 it is written that "the king reigns in love with many wives, many wives

..." which the Lord said to the sons of Israel, "They did not come in with them" (Chapter 11: 1-2);

Is much to himself horses ( nothing 'in T. 25) and women ( Kings XI, verse 3), [30] which tilted

the heart after other gods (verse 2). In verse 6 it is written that Solomon did evil in the eyes of

God; In verse 7 it is written that Solomon set up altar altars; In verse 9 it is written: "And the

Lord will be forgiven in peace, because he will fly to his heart from the word of the Lord God of

Israel." And in verse 14 it is written that in the wake of Solomon's deeds, God established a devil

.for Solomon

The Sages teach that "the great honor of men, which rejects the commandments of the Torah," .33

[31] means: "Many things permitted the uprooting of the Torah because of a reservation and

against the dignity of men" ( Rashi ). Rabbi Aharon Lichtenstein explains: "Rashi mentions the

Gemara in Yevamot, which concludes that the sages can derive a decree that will uproot a thing

from the Torah." [32] But in Torah ( Deuteronomy 4: 3, 13) it is stated that it is forbidden to add to

or detract from the commandments of the Torah; And in the words 27:27 it is written that it is

.cursed if one does not observe the commandments of the Torah

According documented in Homesh , commandments given by Moses ( Exodus Tes, things of .34

God) and not before. According to Chazal , the Oral Law was also given by Moshe ( Safra Behar,

Parasha 1). But elsewhere the rabbis claim that our forefathers - Abraham, Isaac, and Jacob -

were able to study and observe the Written Torah and the Oral Law. [33] Thus, on the one hand ,

Chazal maintain that the Written Law and the Oral Law were given by Moshe; On the other

.hand, they say that our forefathers learned the Torah even before the birth of Moses

In Genesis 9: 1-7, God commands the sons of Noah with a maximum of four commandments. .35

However, Chazal cited the seven commandments of Noah's sons from their heart. [34] The

problem becomes even more acute when we discover that only two of the seven invented by the

rabbis appear in the biblical text; All the others were simply invented and put on the list on the

!nose and wrath of the Torah

The Torah commands: "And so that your neighbor shall live with you in your land, you shall not .36

appoint him. As a bird, you shall have the stranger who is your neighbor, and you shall love him

"( Leviticus 19: 33-34). But rabbinic halakhic states that "the nations no war between us and

them ... must not save them; If he is inclined to die, such as seeing one of them who fell into

the sea, he does not bring it up, as it is written: "You shall not stand on the blood of your

neighbor" (Leviticus 19), and this does not invalidate you "( Rambam , Mishneh Torah, Laws of

Killer 4). In other words, when you meet a gentile drowning, even in times of peace, you must

!not try to save him or help him. why? Because he is a Gentile
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The Torah forbids us to lie ( Exodus 23: 7; Leviticus 19:11). Now, the rabbis come and teach that, .37

contrary to the Torah, sometimes it is permitted and required not to tell the truth and lie,

[especially when it comes to lying to gentiles. [35

In the Book of Esther, it is stated in a simple and clear manner: "And the king was appointed, .38

and he came to the king ... The king said to the king that he brought the king and brought him

before him, and he did not come" (Chapter 1, 12, 17). For some reason, Chazal took the authority

to determine that the angel Gabriel had given birth to a queen and two tail in her ass (!!!) and

.(therefore was reluctant to accept Ahasuerus's invitation ( Bavli , Megillah 12b

On the subject of divorce, stated in the Torah : "For-It will take man Ash and Balh and Hih on .39

condition-not Tmtza-favor Bainio Ci-Mtza Bh Arot Dbr and Ctb Lh book Critt and Ntn Bidh and

Slhh Mbito" ( things to rent one). In other words, the grounds for giving a get can only be

prostitution or adultery.  Despite these clear words, Hillel came to teach that a husband could

expel his wife even if "she cooked his cooking ...". And Rabbi Akiva stopped "even prettier found

[another" ( Babylonian Talmud , Gittin Czech CA). [37

The Bible testifies to Daniel that he and his colleagues were "Ildim Asr there is not-Bhm Cl- .40

Maom and Tobi outlook and Msclim Bcl-Hcmh and Idai wisdom and Mbini Mda" ( Daniel A. 4) ...

"and Hildim Halh Arbatm, Ntn Lhm Halhim Mda and Hscl Bcl-book and Hcmh. And Daniel

understood all the visions and dreamed "(v. 17). Although the Bible praises Daniel's wisdom,

Rava argues that "Daniel erred in Bahai." In other words, Daniel erred in the account that he

.(edited in chapter 9 ( Bavli , Megillah 12a

Megillat Esther Chapter II is said to Mordecai: "And it came to pass Amn At-Hdsh fee is Esther .41

bat-Ddo Ci there is not Lh, creator and Am and Hnarh Ift-Tar and for the sake of spectacle and

Bmot Abih and Amh Lkhh Mrdci to him Lbt" (verse 7). The sages did not limit themselves to the

description of the above, and gave Mordecai the following bizarre role: "Once he repeated all the

breastfeeding and did not find Esther breastfeeding, and he was breastfeeding" ( Yalkut Shimoni

., Esther, chapter 2). In other words, Mordekhai cleaned Esther himself

In Genesis II stated: "And Itzr the 'god Mn-Hadmh Cl-Hit Hsdh and At Cl-bird heaven and Iba .42

El-Hadm What's espy-Ikra-to him and Cl Asr Ikra-to him Hadm soul Hih Hoa Smo. And the man

shall be named for all the beast, and for all the heavens, and for all the life of the land ... "(v. 19-

20). Chazal were not ashamed to determine grotesque rudeness that this act "teaches that a

man came to every animal and animal, and his mind was not cooled until he came upon Eve" (

Babylonian Talmud, Yevamot 63a). In other words, a man who coped with every animal did not

[know Eve. [38

The lion's share of the Torah is devoted to the sacrificial service and our atonement depends on .43

it,  as it is written: "For the blood is in the nostrils, and it shall be done" ( Leviticus 17:11).

[36]

[39]
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Surprisingly, of the 613 commandments, there is not even one that relates to prayer. 

Nevertheless, the sages teach that "prayer is greater than sacrifices" ( Bavli , Berakhot 32b) 

 fact, that the prayer completely replaced the sacrifices. 

In the Torah of Moses it is written: "And the commandment of the work of God is what, and .44

what is written from the letter of God is, engraved on the vessels" ( Shemot 32:16 ). The word

"Herut" emphasizes the obligatory and fixed manner in the mitzvot. But in order to give

themselves the freedom to interpret the Torah as they wish and to separate from other mitzvot,

.(Chazal changed the text and determined: "Do not call 'freedom' but 'freedom'" ( Pirkei Avot 6

In Leviticus Kaf is repeated three times commandment "Tkrao Atm" (verses 2, 4, 37). The .45

intention is to read 'them' - the times of the Lord - on their time, as God determined. However,

Rabbi Akiva came and read: "You are ... you ... you" ( Bavli , Rosh Hashanah 25a). In other words,

Akiva deliberately distorted the text in order to emphasize that the setting of the festivals is not

.in the hands of Heaven, but is at the discretion of the rabbis

In the Song of the Ecclesiastes it is written: "Out of the depth of the womb, the sword and the .46

chambers of the valley, even in the midst of the wilderness, the yoke shall be taken with a man

of captivity" ( Devarim 32:25). In other words, the object of bereavement and terror will be men,

women and children and old people. And here, in Midrash Tannaim , Deuteronomy 32, they did

not refrain from changing the literal text and stating boldly: "Do not call a man of return, but

".with a yeshiva student, all of whom are worthy of sitting

In Isaiah 41: 2 it is written: "Who is the righteous from righteousness, who will call him to his .47

feet?" Nevertheless, Midrash Rabba Rabbah did not dislike the change in the text: "Do not call

"... the city, but the light

In Exodus 29:43 it is written: "And I will make a name for the sons of Israel, and sanctify me with .48

my glory." Nevertheless, Chazal did not desecrate the text, and attributed it to a completely

different meaning: "Do not look at me with my honor, but with my honor" ( Bavli , Zevachim

.(116b

In Deuteronomy 33: 4 it is written: "The Torah commanded us - Moses, the inheritance of Jacob." .49

(Deuteronomy 33: 4). Chazal distorted this in a rudimentary manner in order to adapt it to

Levam's inclination: "Come upon a maiden girl in a dream, look at the Torah, as it is said: Do

.(not call 'Morasha' but rather from Ushera "( Bavli , Berachot 177a

In Isaiah 3: 3 it is said, "The minister of the fifties, and the face of the faces, and the wise, the .50

wise of the deaf, and the son of Nahsh." Chazal dared to change the text and determined: "Do

not read 'sing fifty' but sing Choshen; The one who knows how to marry and give in the five

.(books of the Torah "( Bavli , Chagiga 14a

[40]

[41]

and in[ [42
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In Shemot 12:17 it is written: "And you have preserved the commandment, for by this day I have .51

brought out your commandments from the land of Egypt, and have kept this day to keep you

from the law of the world." This day refers to the holiday of matzot from the beginning of the

verse. Even though the word matzah is repeated in verses 8, 15, 20, and 39, Rabbi Yoshiya allowed

himself to completely change its meaning and determine that one should not read matzot, but

.(' , rather observe the mitzvot ( Mechilta of Rabbi Yishmael

In Exodus twenty-fifth of 18, 20 says: "And Asit duo Crbim gold Mksh Tash Atm Msni Ktzot Hcfrt .52

... and Hio Hcrbim Frsi Cnfim Lmalh, Sccim Bcnfihm Al-hcfrt, and Fnihm man Al-ahio Al-hcfrt

...". Sages Stu rudely simplify and explained: "While they were in Israel Aolin occasion, our dung

all have the curtain and showed them the cherubim were involved [mating  ] each other and

say to them: See affection before where his fondness for male and female" ( Babylonian Talmud

.(, Yoma v " 4a

In Deuteronomy 24:16 it is written: "Fathers were not numbered for sons, and sons were not .53

numbered according to the fathers' father in his sin." In Ezekiel 18, it is said: "The soul that sins

is innocent ..." The son of the son shall not bear the land of the father, and the father shall not

bear the son's iniquity, but the righteousness of the righteous shall be upon him, and the

wickedness of the wicked shall be upon him. "(4: 20) In contrast to the clear and clear message

of the Bible, Chazal teach that "for the vows of a vow, a woman's wife dies ..." because of the

vows of dead sons when they are small "( Bavli , Shabbat 32b); The Radak stated that "the little

boys die for their fathers' sins"; [44] and Rashi commented that "small die for the crime of their

fathers in God's hands." [45] namely: the BibleSays that sons shall not be put to death for the

sins of their fathers; The Talmud and leading traditional commentators teach that the sons will

.be put to death for their fathers' sins

In Exodus 4-5, it is written explicitly: "Your dove did not do anything for you, which in heaven is .54

above, and which is in the earth, which is dead, and which is in the water, from below the earth.

Do not worship them and you will not be enslaved ... ". Not only do we not bow down to statues,

the Torah even dictates: "For he destroyed the throne and destroyed their positions. And you

shall worship the Lord your God "(23: 24-25). The rabbis ignored, as was' Synagogue memorial

sculpture Nehardea [human figure sculpture King [46] ], and would go long and Samuel and

.(father of Samuel Levy and pray there "(Babylonian Talmud, Rosh Hashanah rent EA

The Torah forbids the existence of male lying in all and calls it an abomination ( Leviticus 18:22, .55

20:13). [47] In contrast, the Rambam states : "Come to remember ... if the person remembered

was nine years old or less, both of whom are exempt." [48]   In  other words, Maimonides permits

sexual relations between two males, provided that one of them is still under the age of nine. In

.this way, it allows both homosexuality and pedophilia, all under the auspices of halakhah

[43]
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In Mishnah it was ruled that "three years old and one day, is sanctified by bringing" ( Niddah , .56

chapter 5). In other words, a baby over the age of three is allowed to marry and to be abused!

[49] Rashi even found a precedent in the Torah and ruled that Isaac married Rivka when she

was three years old. [50] But note how Rebecca is described one chapter earlier, in Genesis24:

"And there is a blessing that will come forth ... and a hand over its womb. And the young man

was very gracious, and the man was unknowable, and went down from his sight, and became

full of her hand and went up. And the servant wanted to read it and said: The Ghamian is a

little water from you. And he said: "I am my master, and I will come down and go down on your

hand and kiss him." And you can sow him and say even to you, Ashev, even if you have the

ability to drink. And he went astray, and watered his hand to the ground, and ran down to the

well to draw and draw for all his camels "(v. 15-20). Is this how a three-year-old girl behaves? ...

Even according to the description of the first encounter between Rivka and Yitzchak, it is quite

clear that this is a woman or an adult girl: "And she raised her eyes and saw the laughter and

fell from the camel. And he said to the servant, Who is this man walking in the field, to call us?

.And the servant said, He is my master

Torah draws a clear boundary and the gap between pure and impure creep ( Leviticus XI, things .57

XIV). Nevertheless, the Babylonian Talmud tells of R. Meir , who was "saying about a pure

impure and showing him a face, of pure impurity and showing him a face"; [51] On Sumchus , a

disciple of R. Meir, "who would say about every thing and thing of impurity, forty-eight reasons

for impurity, and for every thing and thing of purity, forty-eight reasons of purity"; And a veteran

student from Yavneh , "who purified the creep with one hundred and fifty reasons" (Tractate

Eiruvin 13b). In other words, by halachic reasoning, Chazal allowed themselves to become pure

.("what is explicitly written in the Torah that it is impure" (Berze Steinzaltz

In Sefer Devarim, the king commanded that "He shall not multiply women for him" (chapter .58

17:17). Despite the clear warning from the Torah, Rabbi Yehudah decided to be clever and said:

"He is a great man for him, so long as devotion does not take his heart." In other words, contrary

to the Torah commandment that the king would not multiply women under any circumstances,

the Talmud permitted polygamy for a certain reason. [52] The Rambam ruled that any man rich

enough to bear "some women, even a hundred, whether at once, or one after the other; And his

wife can not delay him ... ". [53] It is important to say that even though halachically one can

take one hundred women, Maimonides mentions that Chazal reduced it to only four, so that the

[husband had the leisure to serve each of them at least once a month. [54

In the Book of Genesis (27: 2, 21-23) it is explicitly stated that on the sixth day God created one .59

man (Adam) and one woman (Eve). Now, with unprecedented boldness, our Sages determined
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that in fact God created two women for Adam; The first is Lilith and the second is Chava

.( (Midrash Alfa Beta Dan Sira

The Book of Deuteronomy reiterates the warning not to add even one commandment to the .60

Torah (Deuteronomy 4: 2, 13). The rabbis ignored and added many commandments, very explicit

name of God, for example, wrapping up a prayer shawl, washing hands, lighting candles [55]

[and challah. [56

In the order of creation, described in Genesis 1, it is explicitly stated that on the second day God .61

made "the Rakiah in the midst of the water, and he separated water between water and water"

(verse 6). Simply stated, the Torah reports that on the second day the heavens became, "And

God called to the heavens" (v. 8). Chazal did not settle for this, and ruled, without any sanction

from the Bible, that on Monday God also created the angels: "When were the angels created? R.

.(Yochanan said: In the two angels were created "( Bereshit Rabbah 1

In Yeshayahu 7: 7 it is stated directly from the words of bravery that the entire creation was .62

created in honor of and for God. In contrast, Chazal obliged each and every person to say: "For

me the world was created" ( Mishnah , Sanhedrin 4). R. Nachman of Breslov continued this

foolish trend, stating that "one must say: the whole world was not created, but for me" ( Likutei

[Moharan 5). [57

According to the Tanakh , it is clear that the creation of the world preceded the Torah ( Genesis .63

1 - 2, 26, Exodus 13-24, Tehillim 85: ). [58] On the  other hand, according to Chazal, the Torah

preceded the creation of the world (Midrash Tanhuma, Parashat Bereshit, Yalkut Shimoni,

[Bereshit Remez 2). [59

The Torah of Moses emphasizes that there is only one God ( Deuteronomy 6: 4). This fact did not .64

prevent the author of the Zohar [60] determine that Sni God "and Al Da and Ibra Alkim At Hadm

Btzlmo Btzlm god (Minor God Hacha, one for and one against Nukva Dcr [61] )". Simply put, the

author of the Zohar sought to explain how it is possible that one God will create two different

figures in his image - male and female - and thus determined with foolish brazenness that

.there must be two God - one male and one female

Addresses in the early eighteen (verses 1-3, 16-22) It is absolutely clear that one of the three men .65

who visited Abraham was God Himself! [62] The  plain sense of Scripture did not prevent Chazal

from stating that the three men were "Michael and Gabriel and Rafael" ( Bavli , Bava Metzia

56b). [63] It is a pity that in order to avoid acknowledging the obvious, the rabbis had to invent

.the angel "Raphael", which is not mentioned in the Bible at all

The Torah emphasizes that we must remember and observe the Sabbath day to sanctify it, and .66

this includes not only us, but all our members, including: "Your neighbor, who is in your gates" (

Exodus 20:10 ; Devarim 5:14 ). Although Chazal distorted the meaning of "Hagar" and determined
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that it refers to someone who converted to Judaism, [64] the  meaning of the Hagar in this case

(and in general in the Bible) is only foreign and alien. [65] Despite the imperative obvious not to

employ the alien who among us on Saturday, [66] invented rabbis , out of nowhere, the phrase "

Shabbat goy " [67] and determined that indeed forbidden to ask a Gentile to do work specifically,

[68] but say To a foreigner with a hint - allowed! [sixty nine]Did you understand the sophistry? ..

It is forbidden to say, it is permissible to hint! It should be noted that the rabbis who allow the

gentile to perform work on the Sabbath are being rudely violated in the Kitzur Shulchan Aruch ,

which states: "Even hinting to him [to do a gentile] to do it is prohibited" (Siman Ch. In any

case, the expression "Goy of Shabbat" demonstrates how Chazal added a sin to sin when on the

one hand they distorted the clear meaning of the expression "ger"; And on the other hand they

[prevented him from resting on the Sabbath, as Hashem commanded. [70

In Numbers 22 we read: "And he rose up in the morning, and put his ass on his head, and went .67

with the servants of Moab" (v. 21). Inspired by this short description, the author of the Zohar

came to a perverse and filthy conclusion that Balaam would "defile himself every night with his

own ego, and would do with her an act of manhood" ( Bereshit La'am , Bereishit 2, Chayei

.Sarah, Nachash HaRakeya, p

The Bible clearly indicates that all human beings have a soul, Jews and Gentiles alike (eg, .68

Bereishit 2, 7; Deuteronomy 20: 16; Joshua 10 40; Isaiah 2, Malchas 17: 17). The Ari (16-year-old

Rabbi Yitzchak Luria ben Shlomo) was not convinced of this and ruled that the nations have no

spirit or soul and are not even equal to a kosher animal, but rather from it ("Tree of Life" ,

[Chapter Two-Three). [71

In Sefer Shoftim 4, it is described how Sisera escaped from the battle and arrived defeated and .69

exhausted to the tent of Yael, the wife of a friend of the Kenites: "And I said to him, 'Sera, I pray

to God, do not fear him, and do not consume him with a burden.' And the sage said to her, 'A

little water, that I thirsted, and opened the thorn, and consumed it, and covered it. And he said

unto her, Stand up the tent of the tent, and if any man come, and thy husband shall say, there

shall be a man, and thou shalt say. And Tkh chamois Ast-hbr At-itd Hahl and Tsm At-hmkbt

Bidh and Tboa goddess Blat and Ttka At-hitd Brkto and Ttznh Bartz and Hoa-nrdm and Iaf and

Imt "(verses 18-21). Rabbi Yohanan did not relate to this and based on a piyyut from the Song of

Deborah(Judges 5:27), gave free rein to his adulterous mind; He stated shamelessly that before

he fell asleep, Sisera had seven times to swallow Yael ( Babylonian Talmud, Yevamot 104a ):

Rabbi Yohanan said: "Seven of the causes of the same wicked man on that day, as it is stated

(" .(Judges 5) Between her legs he fell as if he fell where David fell

In the Torah it is explicitly stated that the sin for which the sons of Aharon were killed (Nadav .70

and Avihu) was because they sacrificed a strange fire that the Lord had not commanded them (
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Leviticus 10: 1-2, 16: 1; Bamidbar 3: 4, 26 61). R. Eliezer rejected the clear wording and ruled for a

completely different reason: "The sons of Aaron did not die until they had instructed Moses

before him" ( Bavli , Eiruvin 60a). In other words, it is written in the Torah that they were killed

because they sacrificed "before the Lord a foreign fire"; The Talmud says: Because they taught

.Halacha to Moses

In the book of Malachi there is a clear comparison between the priests and the angel of the .71

Lord, as it is said: "For the lips of the priests shall keep their knowledge, and they shall seek it

from their mouth, for the LORD will bring you the commandments" (2: 7). Although the verse

and the entire context are clear in their intention to the priests of the tribe of Levi (v. 1-8),

Chazal allowed themselves to distort the text in a selfish manner by hinting that verse 7 refers to

them, namely to the rabbis themselves: , If the rabbi resembles the angel of the Lord - they will

.(seek Torah from His mouth "( Babylonian Talmud , Tractates: Moed Katan 17a, Chagiga 15b

In Genesis 9: 20-22 it is said that after leaving the ark, "And the man of the land began and .72

made a vine. And she dwelt among them, and dwelt among them in the midst of the tents. And

he saw my father as a father who sold his father's nakedness and betrayed his two brothers

abroad. " In spite of the clear description of the Torah, the sages did not insist on their creation,

and determined that there are two possibilities for understanding the passage: a - he castrated

his father [72] ; In Ham, he has his father ( Bavli , Sanhedrin 70a), Rashi confirms this in his

.commentary

In Exodus 23: 2 it is stated unequivocally: "Let no one else turn to evil, and do not repent to .73

others to turn after others to hate." In other words, if the wicked bend a sentence, do not follow

them.  Nevertheless, in order to refine his arguments in a halakhic argument with R. Eliezer

and to prove that it is obligatory to follow the majority of halachic authorities, R. Jeremiah

removed the word "no" from the passage and thereby reversed the meaning of the verse ( Bavli ,

Bava Metzia , 9b). 

In Exodus 27, it is written: "And the Lord said to Moses, Write unto you these words, that .74

according to these words I have cut off you with the covenant and the Israelites." That is, the

covenant was not made, but according to  things that Moses wrote. In complete defiance

of the above verse, R. Yochanan stated : "The Holy One, blessed be He, did not make a covenant

with Israel except for things that are oral" ( Bavli , Gittin 60b). In other words, even though the

Torah explicitly states that the covenant was made according to the written words, Chazal saw

exactly the opposite: the covenant was made specifically according to the Oral Law (ie,

.(according to the Oral Law

In Deuteronomy 33: 2, it is said: "The Lord came from me, and came from the moon to his .75

mother." It is interesting that even the fact that this sentence was written by Moses, the man of

[73]

[ [74

[75] the
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God, did not prevent Rabbi Yehuda from changing the text and determining on his own that

"Sinai" should not be read, but "Sinai" ( Yalkut Shimoni , Parashat Yitro). 

In Genesis 4: 1-2, it is written clearly: "And the man shall know his wife, and he shall possess a .76

nest. And he added to his brother the pain ... ". In other words, Eve gave birth to Cain and Abel

from Adam. Chazal failed to restrain their wild imaginations and blatantly contradicted the

Torah: "This woman [Eve], everything that was sown and conceived in Baileh; A snake rider

came to her and passed Cain, and then a man came to her and passed Abel "( Pirkei D'Rabbi

Eliezer 21). In other words, the Torah states that Cain and Abel were born from Adam and Eve;

According to Chazal, Abel was indeed born of Adam and Eve, but Cain was born from the

... marriage of Eve and the snake

In the beginning of the 18 th century, the three men describe Abraham's visit to the Aloni .77

Mamre. The moment Abraham notices them, he does not "read them from the door of the tent

and open the ground. And he said, 'My lord, if I find favor in thy eyes, let not pass over thy

servants' (v. 2-3). It is clear that Abraham identified one of the people as "God", since he speaks

in the singular and does not hesitate to call him "Adoni" (in the Bible, this title refers to it - with

a crease under the letter N - only to the God of Israel).  All of this did not prevent Rashi from

.(stating that Avraham thought the three men were idolaters (in his commentary on verse 4

Chazal ignored the strict prohibition to add or subtract from the commandments of the Torah ( .78

Deuteronomy 4: 2, 13) and decreed that women who are not mentioned in the Bible only as

women are commanded: "For three offenses women die at the time of their birth: And by

lighting the candle "( Mishnah , Shabbat , Chapter 2).  Note that not only did the rabbis

decree two entirely new commandments (challah and lighting candles), they even threatened a

.punishment that had no trace of the Torah

In Isaiah 30: 20, it is said: "And I will give you to my master the bread of water, and the water to .79

the arrow, and not to be crowned by your hand, and your eyes shall see your eyes." From the

refers to God. For "מוריך" verse itself and its immediate context, it is understood that the word

some reason, three of the greatest commentators and commentators in Rabbinic Judaism chose

to oppose the clear simplification of the verse; R. David Abraham Mandelbaum , [79] Rabbi

Yitzhak Zilberstein [80] and Rabbi Yitzhak Yosef [81] assumed that the word "Moric" refers

specifically pictures of rabbis themselves ( " Bag Joseph " [82] also specifies that in light of the

verse, It is permitted to paste the pictures of the rabbis in the album and on the walls of the

house). It is interesting that the three stooped roughly, not only from the clear meaning of the

verse in the light of its context in chapter 30, they also contradicted the meaning of Rashi[83]

and of the Citadel of David , [84] which stated: "Your Lord, the Lord, who teaches you to be of

".good use

[ [seventy six

[77]

[78]
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In Leviticus etc. 15-16 states: "And Am-bhkti Tmaso ..." and Hfkdti Alicm flap At-hshft and At- .80

hkdht Mclot eyes on and Mdibt Nfs and Zratm fruitless Zracm and Aclho Aibicm ". Chazal

changed the text and determined: "There is no blessing for sin ..." as it is stated: "I will do this to

you, and I will put upon you panic the tuberculosis and the fever ..." "Do not look in panic but in

sickness" ( Bavli , Shabbat 32b). In other words, the Torah warns that if the people do not follow

the laws of God, evil will come upon them. The rabbis of the Talmud were doubly mistaken

when they used verse 16 to justify and justify their mishnah: first , they changed the text from

"panic" to "bahala"; Second, They turned the "panic" into the mitzvot of the parsha and, in doing

[so, added a mitzvah that is not from the Torah. [85

In Genesis 24:39, Eliezer says: "And he said to my master, 'My God, the wife shall not go after .81

me.'" The point and context of the word "maybe" are clear and there is no place to deviate from

the literal meaning of the verse. [86] Rashi was not impressed by the text of the Bible and

stated: "Do not go to me - the woman is not written." In other words, Rashi replaced the word

"maybe" with the word "Eli". In so doing, he completely changed the meaning to fit his own

.understanding

In Isaiah 8: 8, it is written: "The Lord shall be satisfied with us in the right time, and by the seed .82

of your flock, if you eat your fish, eat it for your fathers, and if you shall sleep with the sons of a

foreigner, you shall make your inheritance which you have afflicted." Take note of the far-

reaching interpretation given by the sages to the verse: "Rabbi Isaac: Where does God put on

tefillin? As it is written (Isaiah 68): "The Lord swore in our time and in the arm of his strength" (

Babylonian Talmud , Berakhot 6a). It seems that the rabbis did not understand that this was a

metaphorical description; They referred to the phrase "in the right and in the grove" in a

completely literal manner, making two mistakes: first , they actually hinted that God has a real

[physical arm; Second , they determined that Hashem placed on his arm tefillin. [87

Despite the severe prohibition against adding or detracting from Torah commandments , [88] .83

the halakhah states : "Women are forbidden to testify according to the Torah, as it is written:"

According to two witnesses "( Devarim 17: 6). [89] Not only did the rabbis add a new

commandment, but the logic on which they were based is completely distorted; Note that,

according to the Rambam , since the verse in Deuteronomy 17 speaks in the masculine

language, women are not included in it. But even the Ten Commandments [90] were written in

masculine form; Is therefore also exempt these women? .. Furthermore, the Bible itself gives

examples of women's testimony is not disqualified: 1 in the desert as "M 1-5 Tzelafchad girls

would stand before Moses, confident our argument without any legal reservations about the very

testimony; 2-In Melakhim 2: 3-27, Shlomo receives the testimony of the two women who stood

.before him
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In Proverbs 3:17, it is said about the wisdom of the Lord: "Her paths are the paths of the soul, .84

and all her paths are peaceful." The author of Midrash " Lekach Tov " [91] came to the

conclusion of the verse and explained: "He who learns the Torah from love, and the end of the

glory to come" (Parashat Masei). Maimonides also understood that the verse refers to the Torah,

and wrote: "The greatest of peace, that the whole Torah was given to make peace in the world."

[92] In Ecclesiastes 9:17 it is said: "The wise speak in the sound of the hearing of the ears of the

ruler of the kings of the priests." This verse was also understood by the rabbis as a narrative of

the Torah's way of being said and heard at ease. [93] In Nehemiah 8, it is written: "For the unity

of the Lord is your strength." In view of the entire chapter, you can interpret the expression

'delight' in two ways: a) The joy [94] ;B) Torah. [95] That is, Torah study, as done by Ezra the

Scribe, [96] went hand in hand with Hedva. In contrast to all of this, Rabbi Chanina bar-Papa

decided to turn the tables upside down and to determine: "A scowling face - to the Bible, when

.(a person teaches us a Torah, we must teach him in terror" ( Yalkut Shimoni , Shemot 20, 5762

In Leviticus 23 : 2 the dates of Israel are detailed, as determined by God Himself. Scripture .85

emphasizes that these are "the promises of the Lord, which they will read from the holy ones,

these are my witnesses." The dates belong to God and he set the precise date on which to

celebrate them. In verse 27 it is written: "But in the tenth month of the seventh month, this day

shall be a holy place for you." Yom Kippur, then, must be applied every year exactly on the tenth

of Tishrei. [97] This fact did not prevent Chazal from blaspheming Yom Kippur by changing the

date on the tenth of Tishrei [98] even though they knew that this was a mistake ( Bavli, Rosh

Hashana 25a). [99] and Maimonides"It is sacred, and requires everything to be fixed on the day

that they were sanctified: even though they knew that they had made a mistake, they must rely

[on them." [100

In Genesis 10, the number of the butler tells Joseph that he saw in his dream a vine with three .86

branches. Joseph interprets the dream and says: "Threesome of the three trees are three days.

Thy three days shall Pharaoh take up thy head, and thy countenance shall be upon thee, and

thou shalt give the land of Pharaoh in his hand ... "(v. 12-13). Later in this chapter shows that

Joseph was right and means to come true one by one: "And it came to pass Biom Hslisi day Hldt

At-frah and Ias Msth Lcl-abdio and Isa At-ras chief Hmskim ..." and Isb At-sr Hmskim Al-mskho

and Itn Hcos Al-cf Pharaoh ... "as far as For they shall be redeemed "(v. 20-21). But even though

the text makes clear that the three branches were not symbolized for three days, the Sages

came up with very different solutions: Rabbi Eliezer says: Three branches - this is Abraham,

Isaac and Jacob; " Rabbi Joshua: Three Strings - This is Moshe and Aharon and Miriam "; " Rabbi

Eleazar ha-Moda'i says: Three branches - this is a Mikdash and a king and a great priest"; " R.

Yehoshua ben Levi : Three branches - these are the wells of the pillar of cloud and of"; "And
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Rabbi Jeremiah bar Abba said three vines - these three legs, Israel Aolin them every year" (

Yalkut Shimoni , Genesis). Note that not only do rabbis have the audacity to contradict Joseph's

.interpretation and the words of the Torah, they do not refrain from contradicting one another

In Genesis 42-26, Joseph interprets Pharaoh's dream and tells him that "the seven good things .87

that were seven years old are ..." And the seven young cows and the seven cubits, after them

seven years, were there. " In verses 53-54, we learn that Yosef's solution turned out to be the very

truth: "And the seventh year was the seventh year which was in the land of Egypt. And began

the two years of the star to come, as Joseph said. " In other words, the Torah explicitly states

that the seven good cows were seven good years; The seven bad cows were seven years of

famine. Chazal were not impressed by Joseph's solution and offered an alternative: "Seven good

cows, seven daughters you give birth to. Seven bad cows, seven daughters you bury. And they

said: The seven good spices, seven kingship, you are a press. The seven evil cords, seven

.opposites are rebellious in you "( Midrash Bereshit Rabbah , Miketz, Parashat Pt

This is how the creation of the woman is described in Genesis 21-22: "And the Lord God fell on .88

the man, and he slept, and took one of his chives, and cut off the flesh of the tree. And God

built the tree which he took from the man to the woman, and brought it to the man. In short,

God put the man to sleep, and from one of his ribs he created the woman. Despite the clear

and simple description above, R. Shmuel bar Nachman established a new order of creation:

"When God created the first Adam, He created faces and saw them, and turned them back,

back to here and back here" ( Bereishit Rabba , Chapter 8). In other words, according to Chazal,

from the beginning God created Adam and Eve connected to each other with their backs and

.only then, sawing them in the middle to create two separate figures

As it is written in Genesis 21-22, before the creation of Eve, the elephant "God" fell on the man .89

and slept and took one of his ribs ... "And the Lord built the tree that took from the man to the

wife." In other words, God used one of Adam's ribs to create his wife. For some reason, Chazal

adhered to a different version and determined that God created Eve from the tail of man ( Bavli

".the rabbis say "tail ,"צלע" , Eiruvin 18a). [101] In other words, although the verse explicitly states

According to Bamidbar 19:16, "Any man who touches the land of the land in the blood of the .90

sword, or in the death of a man, or in the grave shall be seven days." Therefore, the Torah

encourages us to avoid contact with the deceased or his grave, and even more so to demand

the dead ( Deuteronomy 18:11). In complete defiance of the commandments of the Torah, Chazal

encourage their followers to engage in the ritual of the dead and prostrate themselves on the

tombs of the righteous;  As if that were not enough - even to demand the dead.  Most

rabbis  eager to strengthen this abhorrent practice, to the extent that the Rambam's

reservations are not heard, but rather with a feeble response: "The righteous do not build a soul

[102] [103]

[104] are
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for their graves - their words are their memory. And no one shall turn to the cemetery. "

(Mishneh Torah, Sefer Shoftim, Laws of Abel, Chapter 4). 

In Daniel 12: 1-3 we say: "And when it comes, your people shall rule over all that is written in the .91

Book. And many of the aged peoples of the earth shall sting them into the life of the world, and

they shall be brought to a world unto the world. And the wise shall shine like the radiance of the

earth, and the ends of the multitude shall be like stars for ever and ever. " In other words, unlike

the saints whose waking life eternal, and warn so bright sky forever, the wicked shall inherit

eternal disgrace (ie eternal disgrace  ). Rabbi Akiva , apparently not impressed by the words

of God and ruled: "The trial of the wicked in Gehynam, twelve months" ( Mishna , Testimonies

!2). In other words, the Bible says: Reb Akiva defies: Only a year

In Genesis 41:26, Joseph interprets Pharaoh's dream and explains to him that "the seven good .92

cows are seven years old." Verses 53-54 clarify that Yosef's solution turned out to be correct and

accurate: "And the seven years that were in the land of Egypt were numbered. And began the

two years of the star to come, as Joseph said. " And here, even though the Torah explicitly states

that seven cows are seven years old, Chazal did not hesitate to set a completely different

number of years: "Rabbi Judah says: Fourteen years were ..." Rav Nachman says: Twenty-eight

.(years ... "Rabbanan Amarin: Forty-two ... "( Yalkut Shimoni , Bereshit 41, section 146

In the matter of a loan grant among the Jewish people, the Torah forbids the taking of any .93

interest or deduction, as it is stated: "If you shall cover the people with me, do not be like a

woman for him, but you shall not keep his things on him" ( Exodus 22:24); "You shall not take

from you a prey and an offering" ( Leviticus 25:36 ); "You shall not belong to your brethren, as

the silver of the fish shall be the sum of all things which shall be yours" ( Devarim 23:20). Chazal

were not impressed by the Divine injunction forbidding the biting of the Neshekh, and decided -

to the nose and wrath of the Torah - to permit the interest, with sophistication and rabbinical

.(sophistry ( Bavli , Bava Metzia 61b

In Genesis 35:22, it is written: "And the Israelites dwelt in this land, and went to Rehoban, and .94

lay down Bilhah with his father's phlegm, and heard Israel ..." At the end of the book, Jacob

reminds Reuven of his exploits: "... for you ascend from the sabbaths of your father, then I will

go down to heaven" (49: 3-4). Without blinking, Chazal wrote an alternative version of the story:

"And Bilha slept with his father's concubine, teaching that he had confused his father's bed,

and the scripture was over him as if he had slept with her" ( Babylonian Talmud , Shabbat 55b).

In other words, the Bible says: "And he shall put down the bible." The Talmud states: "As if he

had slept with her." 

In Deuteronomy 6: 7, it is said: "And you have changed your son, and you have spoken to him in .95

your daughter in your house, and have passed you by your way, and by your bed, and by your

[ [105

[106]

[ [107
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place." In order to justify the Oral Law, Chazal determined : "Do not read and memorize them,"

but only three; A person will always triple his years: one third in the Bible, one third in the

Mishna, one third in the Talmud "( Bavli , Kiddushin 30a). In so doing, the rabbis added insult to

injury; Not only did they dare to change the reading of the Shema, they even added a

commandment that is not written in the Torah: A person must learn two thirds of his life in the

.Mishnah and the Talmud

In Genesis 2: 16-17, God decrees the following commandment of man: "From all the trees of the .96

garden shall you be eaten. And from the knowledge of the knowledge of good and evil, you shall

not suffer from it, for in your day I shall consume you from the dead. " Despite the clear words,

R. Yehuda said: "The first man was commanded only on idolatry, as it is stated:" The Lord

commanded God over man "( Bavli , Sanhedrin 56b). In other words, the Torah explicitly states

that God commanded man not to eat from the tree of knowledge; But based on the same verse

(verse 16), the Sages determined that God commanded a completely different thing to man -

.that he should not engage in idolatry

In Genesis 2 6-7 it is written: "And he went up from the land, and touched all the faces of the .97

earth. And the Lord God created the earth from the earth, and the mouth was filled with life,

and the man became the soul of life. " In other words, before the Lord poured out the earth and

created man. The sages of the Talmud turned the tables and determined that "they went out of

law and stood on the ground, until the first man came and asked for mercy, and rain fell and

grew" ( Bavli , Minhot 60b). In other words, according to the Torah , God first raised the earth to

water the earth and then created man; According to Chazal , God first created man and only

.afterwards did the rains fall

In Genesis 1:29, God says to Adam and Eve, "I have given you all the seed of the seed that is .98

flowing across all the land, and all the tree which is in the fruit of the tree, for which the seed of

the seed shall be for you, and it shall be for the food." And in chapter 9, it is written to the sons

of Noah: "All the vine which is for you shall be for the food, as the herb of thy vineyard, I will

give you all." In other words, the authority to eat meat was given only during Noah's time.

Nevertheless, R. Yehuda ben Timea did not hesitate to change the order of Genesis, and stated:

"Adam was the first man in the Garden of Eden, and the angels ministered to him with meat

and sprinkled wine with him." ( Babylonian Talmud , Sanhedrin 56b). In other words, according

to the Torah , humans began to eat meat after the flood; According to the Talmud , the first

.man already enjoys meat in Paradise

In Genesis 38 it is told that Tamar saved herself from a fire by taking out "the seal and the .99

pithilim and the lamb" which he entrusted to Judah (v. 18-25). The sages claim that the same

downfall was really nothing but the staff of Moshe ( Bereishit Rabbati , Parashat Vayeshev). This
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claim is revealed as a beige and puzzling for two reasons: first , it has no reference in the Bible;

Second , how is it possible that the headquarters that Tamar received from Judah was Moshe's,

?if at that time Moshe was not yet born

In Genesis 39: 13-14 it is written: "Zevulun to the coast of Yamim shall dwell, and it shall come to .100

the shores of the ships, and it shall rest on its side. "There shall be a thick stone between the

feet." From this short blessing, our Sages ruled that "Zevulun was engaged in the parchmenta

[commerce], and Yissachar deals with the Torah, and Zevulun comes and feeds him" ( Bereshit

Rabba , Parashat Vayechi 499). [108] Where did the sages conclude that Issachar was studying

Gemara in the yeshiva? "There are three rows of talmidei hakhamim sitting between them,

sitting between them." (Ibid., P. In other words, without any biblical basis, and in complete

contradiction to the actual interpretation of the word "mashpatim" (meaning "sheep pens" [109]

or hobs [110] ), the Rabbis have an unwritten agreement between Zevulun and Issachar,

[according to which Zevulun will finance the Gemara Brother. [111

In Kings II, chapter 10, it is said: "And Sheba had seven sons in Samaria ..." (v. 1). Chazal .101

determined, out of nothing and without any biblical sanction, that in addition, Ahab had seventy

[other sons in Jezreel ( Esther Rabbah 1). [112

In Yeshayahu 1:15 it is written: "And I will spread your eyes on your mouth, for I will raise your .102

eyes for you, for I will multiply my prayer, and I will not hear the hands of the dead." Chazal

ignored this and determined on their own that "the most who prays in his prayers is answered" (

Midrash Shochar Tov , Shmuel, sec. [113] In other words, the Bible warns that in certain

circumstances even if we multiply in prayer, it will not necessarily hear; [114] Chazal

.categorically promised that anyone who prays frequently will answer

In Genesis 1: 1 it is stated clearly: "In the beginning, God saw the heavens and the earth." In .103

contrast to the simple description above, the Jerusalem Talmud records how the rabbis of the

Hillel House decided to change the order of Creation and to determine: "The earth was created

.(first and then the heaven" (10:10, 2 Halacha 1a Gemara

In Nehemiah 7: 7 it is written: "Come with Zerubbol, I will return to Nahmiah, Azariah, R'amiya, .104

Nahmani, Mordecai." In chapter 12, 47, it is said: "And all Israel was in the days of Zerubbabel,

and in the days of Nahmiah we slept among the shepherds, and the seven days of the day were

in their days ..." From the two verses above it is clear beyond doubt that the names Nehemiah

[115] and Zerubavel describe two very different people. The sages were not impressed by this and

determined: "Zerubbabel was sown in Babylon and his name is Nehemiah ben Chachlia" ( Bavli

, Sanhedrin 38a). In other words, from two completely different personalities, the sages of the

Talmud made one person. As proof that this is a mistake, one can cite R. Jacob Emden, [116]
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who referred to the Sages' statement and claimed that this was "a strange thing, because it is

".against the plain sense of Scripture written in Ezra and Nehemiah

Chazal established a biblical iron law, according to which "whoever said in it: Go to peace, go .105

and return. And all who are written in it: in peace, he went and did not return "( Shemot

Rabbah , Parashat Shemot 5). [117] But here are three examples of this inverted Bible: A- in the

early C"h 20-21 vow Jacob "vow, saying Am-ihih god Amdi and Smrni Bdrc Hzh Asr vertical Holc

and Ntn-li bread Lacl and Bgd Llbs. And I dwelt in peace unto the house of my father, and the

LORD became my God unto me. " It is then told that he indeed returned safely (Lag 18-20);  On

the day that Yiftach went out to fight against the Ammonites, he vowed that "the one who will

leave my house, to call me when I am in peace from the children of Ammon, and be the Lord,

and bring him up" ( Judges31). In verse 34 it is said that Yiftach returned home safely after

surrendering his enemies; 3 - In the book of Samuel I 29 " 7 Achish king of Gat calls David and

says to him:" And when he returned and walked in peace and did not do evil, for the eyes of the

Philistines. " It is then reported that David indeed returned safely, defeated his enemies and

.(released the captives (29: 11-19

The order of creation, as described in Genesis 1 , is quite understandable: the fish of the sea was .106

created on the fifth day (v. 20-22) and the people on the sixth day (verse 27). The chapter clearly

shows that there is a fundamental distinction between fish and humans, and that these two

types of creation are completely different. R. Judah was not impressed by this, and ruled that

there are creatures in the sea, half of which are human, and half the shape of a fish ( Bavli ,

Bechorot 8a). In his commentary on the passage, Rashi refers to them as "sirens" [118], ie

mermaids. In case you were wondering, the halakhah in this regard determines that the

[mermaid is not kosher for food! [119

In psalm 119, it is said: "In the time of the doing of the Lord, destroy your Torah." The whole .107

chapter is a song of praise and praise and the commandments of the Torah and their existence,

and therefore, from the context it is understood that the intention of the verse is only that

instead of doing as Gd commanded, we chose as a people to violate them. The Talmud deviated

completely from the clear interpretation of the verse, stating: "According to these words, I will

tell you things that you are not entitled to say in writing and in writing, you are not permitted to

say them by heart ..." From Israel "( Bavli , Tmura 14b). [120] Understanding? In order not to

forget the Torah, it is better to uproot it! [121] In other words, Chazal were willing to go as far as

.the areas of the absurd, just to justify the existence of the Oral Law and put it in writing

In the Book of Joshua 5: 4-5 it is written: "And this is the word that all the people of Josiah came .108

out of Egypt, all the men of the war died in the wilderness when they came out of Egypt. "All

the people and all the children of the wilderness were brought forth by the way of the
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Egyptians, and they were not circumcised." In other words, Scripture emphasizes that all the

males who left Egypt were circumcised. In contrast, Chazal argued that "Israel did not seek

circumcision in Egypt, but all of them canceled the word in Egypt, except for the tribe of Levi" (

Shemot Rabbah , Parashat Bo 19). In other words, in the Bible it is said, "All the people of the

.people" came out of Egypt; Chazal decided that only the tribe of Levi was circumcised

In Nehemiah H. 15 says: "Tzao Hhr and Hbiao Ali-zit and Ali-atz myrtle oil and Ali and Ali Tmrim .109

and Ali timber Abt Last Sct Cctob". From the above it is found that myrtle is not thick wood! [122]

And yet, although the verse lists various types of trees and distinguishes between the myrtle

and the thick tree, the sages argued : "Hadas we were a thick tree" ( Bavli , Succah 12a). In

[other words, according to the Talmud , myrtle and thick wood are one and the same. [1. 2. 3

After all the work of creation has been completed, it is written: "And God saw all that was done, .110

and was very good, and it was evening, and it was the morning of the sixth day" ( Genesis 1 31).

R. Nachman bar Shmuel was not impressed by the context of the verse and stated: "Behold, it is

very good - it is a good inclination. And it is very good - it is a bad inclination "( Genesis Rabbah

, Parashat Bereshit 9). Similarly, based on the verse: "and produced the Lord God took the man

..." (Genesis B 7), decided sages that "God created two passions: one good and one created evil

inclination" ( Babylonian Talmud , Berachot S. " 1a). These statements are very puzzling

considering that the concept of "good inclination" does not appear in the Bible, even in a hint!

[[124

Shemot 19: 25-4 states explicitly that Moses went down to the people and told them, in the name .111

of the Lord, "All these words say. I am the Lord your God, who brought you out of the land of

Egypt from the house of servants. God will not be another in front of you. You did not do

anything for us ... " Chapter 32 describes how the Israelites violated the prohibition on idolatry

when they bow down to the Golden Calf (Verse 4-8). Midrash Shemot Rabbah (Parashat Ki Tisa)

describes how Moses quarrels with God and claims that the Ten Commandments referred to

Moses alone and not to the entire people because they were said in the singular and not plural.

Therefore, according to the Midrash, God can not complain to the people, but to himself. It is

important to note that in the argument of the midrash there are therefore two weighty

problems: (a) The Torah explicitly states that Moshe went down to the people and addressed

them with the Ten Commandments (19:25); 2) There is no logic to the argument that because

the Ten Commandments were uttered in singular, they do not require the rule. beginning, Most

of the commandments in the Torah are said in the masculine language even though they

appeal to all of Israel; Second, most of the mitzvot (including the Ten Commandments) were

.said in the singular male language even though they appeal to both men and women
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In the book Habakkuk 3: 6 "It is written:" Behold, I will go up to the land, and there shall be .112

plenty, and the mountains shall be scattered, and the mountains shall burst forth, until the

pillars of the world are gone, and the paths shall go forth unto him. " The word "Halichot" refers

to "ways" and the meaning of the expression "Halachot Olam Lu" is nothing but "eternal ways of

action." On the basis of this verse, however, the Sages concluded that "Anyone who differs from

halachot every day is assured that he is the son of the World to Come, as it is written (Habakkuk

3: 3): Do not read the Halachot but the laws "(Bavli, Nidda 63a). Thus, the sages of the Talmud

added a sin to the crime: on the one hand, they dared to change the Bible according to their

desires; On the other hand, they made a promise that is not from the Bible, according to which

.all who change Halachot every day will inherit the World to Come

In about the relationship between Mordechai and Esther, reads: "And it came to pass Amn At- .113

Hdsh fee is Esther bat-Ddo Ci there is not Lh master and Am and Hnarh Ift-Tar and for the sake

of spectacle and Bmot Abih and Amh Lkhh Mrdci to him Lbt" (Esther 7). Despite the description

of the clear relationship between the two, Chazal determined rudely that Esther had had

intimate relations with her cousin: "She would stand from Ahasuerus's lap and dip and sit in

.(Mordecai's lap" (Bavli, Megillah 13b

In Megillat Esther 9: 20-22 it is said: "And he wrote these things to the LORD, and sent the books .114

to all the Jews, which were in all the kingdoms of the king, Ahasuerus the relatives, and the

Harukim. To keep them up to do the day of the fourteenth day of the month of Adar, and the

fiftieth day of the tenth year of the year. Cimim Asr-nho Bhm Hihodim Maoibihm and Hhds Asr

Nhfc Lhm Migon Lsmhh and Mabl per diem good make Aotm the days of Msth and Smhh and

Msloh portions man Lraho and Mtnot Labionim ". Ignoring the above-mentioned custom, Chazal

established a new commandment that does not appear in the Bible: "I shall not be ashamed of

Purim until I know the difference between cursed Haman and blessed Mordecai" (Babylonian

Talmud, Megillah 7b). In other words, even though the Bible explicitly speaks of a voluntary act

,of celebration and joy

Despite the clear warning not to add mitzvot to the Torah (Deuteronomy 4: 3, 13), Rabbinic law .115

states that "all impure persons - between man and vessels, whether they are impure in the

grave impurity of the Torah, whether they are impure in their speech - Purity, but rather by

immersion in the water that is absorbed in the soil "(Mishneh Torah of Maimonides, Laws of

Mikvah Chapter 1). But in complete contradiction to halakha, the Torah of Moses is filled with

examples of untouchables that are purified not by immersion in the mikvah; For example, a

woman cleansed of impurity is ostracized by bringing an oleh to the priest who is atoning for her

(Leviticus 12: 1-8, 15, 19-33); The leper is cleansed of his impurity by the penitent that is raised by
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the priest (Leviticus 14: 19-20); On Yom Kippur, the priest purifies all Israel of their impurity by

.(means of the blood of atonement for the offering of sin (Leviticus 16: 30-30

Rabbinic law stated, out of nothing, that the Torah commands us to make Havdalah: "Matzah is .116

made from the Torah, to sanctify the Sabbath day with words ... and it is necessary to remember

him when he enters, and when he leaves; When he enters the kiddush day, and when he leaves

the Havdalah "(Mishneh Torah of Maimonides, Laws of Shabbat, chapter 29). But in the Torah of

Moses there is no mention of the existence of the commandments of Havdalah. An examination

of the places in Chumash, in which the observance of the Sabbath is observed, reveals that

there is no mention of the mitzva of Havdalah on the Sabbath eve (see, for example, Genesis 2:

2-3; Exodus 20: 8-11; (Leviticus 19: 3, 30, 23, 3, Bamidbar 28, 9, 32-36; Devarim 5: 12-15). Thus,

despite the warning not to add mitzvot to the Torah (Deuteronomy 4: 2, 13), the rabbis added a

.mitzvah that never existed

XVII things stated: "Som pay you a king Asr Ibhr the Lord your God in him Mkrb Ahic pay you a .117

king ..." and La Irbh-lo Ladies and La Isor Lbbo and Csf and Zhb not Irbh-lo a kick "(verses 15,

17). Despite the explicit commandment not to multiply women, the rabbis interpreted it as not to

exceed eighteen! R. Judah also chose to be wise and ruled: "He is a great man for him, so long

as his devotion does not become his heart" (Babylonian Talmud, Sanhedrin 21a). In other words,

the Torah forbids the king to multiply women; Chazal determine that the intention is to suffice

with "only" in 18, and R. Yehudah permits the addition of more than that, provided that there is

.no devotion to the heart of the king

Deuteronomy 8: 10 says: "And you ate and sat down and blessed the LORD your God with the .118

land which is good, which is given to you." In the Bible, the term shavat (in its various forms)

describes the following sense of satisfaction in the wake of eating or drinking (eg, Amos 4: 8;

Nevertheless, Chazal decided to invent the biblical Hebrew again and stated: "And you shall eat

.(- this is eating; And seven - this is the Sabbath "(Babylonian Talmud, Pesachim 49b

Chazal determined that in every place in the Torah where the expression "edict" is used, it .119

means that the commandment will have a "deficiency of money", ie, it will be necessary to

spend money and lose it (Midrash Pesikta Zutra, Parashat Tzav). However, as Rabbi David Stav

rightly pointed out, this statement is incorrect, since in Leviticus 2, for example, it is said:

"Prepare Aharon and his sons to say the Torah of the burnt offering ..."; And in this case there is

no shortage of money, "since the priests do not lose any of their property by sacrificing the burnt

".offering

Hillel the Elder reached the conclusion that "they have no Messiah to Israel who already ate it in .120

the days of Hezekiah" (Babylonian Talmud, Sanhedrin 99a). In other words, the Messiah will not

come because the prophecies concerning him were already in existence in the days of Hezekiah



5/7/2019 222 New Contradictions between the Oral Torah and the Written Torah - iGod.co.il

https://igod.co.il/מדע-אמונה/101-סתירות-מביכות-בין-התורה-שבעל-פה-לתורה/ 28/68

and the Savior was about to come. Although Hillel said that his words were nothing more than

"the words of the living God," and that he always went with him, he erred in his calculations!

Surprisingly enough, the Talmud itself does not refrain from praising Hillel for his mistake: "[His

master, Lord] would praise him for Reb Hillel, who said things that are not real! For Hezekiah

[when he was] - in the First Temple, and Zechariah [prophesies] in the Second Temple ... "After

all, generations after Hezekiah have prophecy not only for redemption but for the coming of the

".Messiah

Even though the Torah absolutely forbids taking interest and biting when lending money to .121

Israel (Exodus 22:24, Leviticus 25:37, Devarim 23:20), the sages came and permitted a loan in

interest on a number of occasions, such as: Permitted to borrow from each other at interest ";

Or: "A person is permitted to lend his sons and his household at interest, in order to give them a

.(taste of interest" (Bavli, Bava Metzia 1a

Deuteronomy 25: 4 states in an unequivocal manner: "He who does not do anything shall sing .122

his pen." In other words, the bull should not be restricted from eating while he flattens the

wheat. On the nose and wrath of the Torah, Chazal determined that it is permissible to block his

.(mouth from eating if he flaps with only two feet (Bavli, Bava Metzia 161a

In Genesis 8: 6-7 it is written: "And there was a quarter of forty days, and he opened the .123

tabernacle of the tabernacle that he had done. And he sent the west, and came out, and went

out of the land, out of the land of the sea. " From this simple description, Chazal were not

ashamed to make a mockery of Noah; According to Yalkut Shimoni (Genesis 8:50) the raven

accused Noah of sending him out of the ark only so that he could carry out his plot with his

wife, the raven. The raven's suspicion may have been justified, for in the Talmud (Sanhedrin

87b) and in Rashi's commentary (Genesis 8: 7) it is hinted that Noah indeed desired to serve the

.wife of the raven

The Talmud states that "the Ten Tribes are not destined to return" to the Land of Israel after the .124

Exile. This position contradicts the biblical view that God will gather all the families of Israel and

return them to the land (Jeremiah 29: 1, 14,1,8). The midrash of "Shochar Tov" (on psalm 147)

admitted the error of Chazal when he claimed: "The rejected of Israel will enter," these are the

.Ten Tribes

In Genesis 30: 6-10 it is written: "And Yehudah took a wife to the land of his firstborn, and her .125

name was preserved. And the firstborn of the Jewish nation was evil in the eyes of the Lord, and

the Lord had chosen him. And Yehudah said to Jonah, Come to the wife of your brother, and

build her, and establish your seed for your brethren. And he knew that he had no seed, and that

he came with his wife, and the land of the land, to confound his brethren to his brethren. And

he fell in the sight of the Lord, who did and died with him. " The wild and crude imagination of
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the sages led them to determine, on the basis of these verses, that "Aron and Onan served not

in their usual way" (Babylonian Talmud, Yevamot 34b). In other words, Ar and Onan had an anal

sex with Tamar. Not only does the interpretation of the Talmud distort the text in a blatant

manner, it also contradicts the plain sense of the text, as Rashi understood: "evil in the sight of

"... God - as Onan's bow, corrupts his seed

In Genesis 34: 1-2, it is written: "And the judgment of the daughter of Leah, who gave birth to .126

Jacob, is to see the building of the land. And Shelomo the son of Hamor saw the land, and lifted

up the land, and took it, and lay it down, and tormented it. " On the basis of this description, R.

Shmuel bar Nachmani determined brazenly that Dina "made himself into the land of Shechem,

son of Hamor" (Ecclesiastes Rabbah, parasha 10). The author of Midrash Aggadah (Parashat

Vayishlach) went even further, when he claimed shamelessly and without reference to the

Bible: "Just as Leah was a prostitute ... so Dinah was prostitute" (ie prostitute). The Torah

teaches that Dina's brother accused the assailant and closed an account with him (cf. Gen. 7:

25-31); On the other hand, Chazal chose to place the responsibility for the act and the guilt on

.the victim

Deuteronomy 18: 9 states: "For you come to the land, wherein your God is given to you, not to be .127

made to do as the tidings of the nations." Below are some of the abominable customs that

characterized the peoples of the land, and one of them is in contact with the dead, as it is

written: "He shall not find in you ... require the dead" (v. 10). The severity of the command not to

demand the dead did not seem to be widely felt among Rabbinic Judaism. Thus, for example,

according to the author of the Book of Zohar, the prohibition to demand the dead is directed

only at the gentiles, whereas Israel is permitted, provided that they go with their repentance

and fasting and intend that the souls of the dead pray for them. In Tractate Simchot chapter 8 it

is said: "Go to the cemetery and pocadine for the dead until thirty days and do not fear the ways

of the Amorites"; The Talmud raises the question: "Why do they go out to the cemetery?" One of

the answers was: "In order that they may ask for us, they die of mercy" (Babylonian Talmud,

Ta'anit 16a); In "Shortening the Shulchan Aruch" we find encouragement to go to the cemetery,

,right after prayers in the synagogue

In Jeremiah 10: 2, the prophet speaks in the name of the Lord and warns the House of Israel: "Do .128

not go to the nations to come, and from the heavens to the earth, that they may come from the

sea." In Melakhim 23: 5, it is described how King Josiah cleansed the Temple from a lot of evil,

including "the minarets of the sun, the sun, and the moon, and all the treasures of the

heavens." Despite the clear warning to avoid astrology and the study of astrology, the belief in

luck was prevalent among many of the Sages, such as R. Yehoshua ben Levi, R. Eps, R. Meir, R.

Yoshya, R. Shimon and R. Yosef. Take a look at some of the things that were written "on the
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notebook of Rabbi Yehoshua ben Levi: Whoever [was born] on one on the Sabbath, shall be a

good person or a bad person ... On the second Shabbat, a person will be angry ... on the third

Saturday ..." ... "Mazal is waiting, luck is enriching - and there is luck for Israel" (Bavli, Shabbat

187a). Rava also did not put his hand on the plate and said: "My life, my son and my food - it is

".not thanks to man, but it depends on luck

The Talmud states that animals such as a wolf and a cat have a venom which they throw out of .129

their nails (Babylonian Talmud, Chullin 2b-53a). In the Kuzari book, R. Yehuda Halevy explains

that since Chazal were not naturalists and it is clear that they did not write this information

from their hearts, it is obvious that they received it from Sinai (article 4). In Mishneh Torah, the

Rambam affirms that these claims are all halakhah to Moshe from Sinai (Laws of Shechita,

Chapter 5). There is a small problem in this theory: The Torah and the entire Bible do not even

have the slightest hint that living above is a venom that comes out of their claws. Moreover, it is

known that from a zoological point of view, this is not substantiated. Rabbi Eliyahu Dessler, in

his essay "A Letter to Himself", took this point and admitted the error of the Sages, but remarked

.(that halakha should not be changed even if its taste was nullified (Vol. 4, p. 355

The name of Orpah, daughter in law of Naomi, appears in the Bible only twice, "and Isao Lhm .130

Ladies Mabiot name Haht Arfh and for the sake of Hsnit to membership and Isbo there Casr

Snim ..." and Tsnh tuning fork and Tbcinh One more and Tsk Arfh Lhmoth and Rot Dbkh Bh "

(Ruth 4, 14 ). Based on this short description, Chazal allowed themselves to unleash their wild

imaginations and determined with unambiguous rudeness that Arfa's name was given to her

because she had sex with her neck in front of the man: And because "everything is judged by it"

(Bavli, Sotah 42b). R. Isaac did not limit himself to this and added a handful of his rudeness: "All

the night that Evefa spread from her mother-in-law, the naked nakedness of a hundred people

.(was intermingled with her" (Midrash Ruth Rabbah, Parasha 2

Chazal determined: "Those who deal with the Bible - Meda and not Meda; In the Mishnah, and .131

we pay her wages; Gemara - you have no greater dimension than that "(Bavli, Bava Metzia 33a).

In other words, according to the rabbis, dealing with the Bible is equal to a zero-sum game,

meaning that there is no reward for those who engage in it! The Bible, however, is full of

examples that show that the opposite is true. For example, in Joshua 1: 8, it is guaranteed to

those who observe the Torah and observe its commandments, "for then you shall make your way

and then be wise"; In Psalm 2: 2-3, it is said to the man who will think in the Torah of the Lord

that he will be "like a tree that hangs over the waters of water, which his fruit will give in his

time, and he will not take him away, and all that he will do shall prosper." Psalm 19: 8-9

describes the reward of the Torah of God in the letters of Kiddush Livneh: The Torah brings back

the soul, the wisdom of the fool and the joy of the heart. If so, while the Bible is full of examples
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of reward for those who study in the Bible; The sages of the Talmud decided that the opposite

.was true

After the creation of the man and the woman it is said: "And God saw all that he did, and was .132

very good ..." (Genesis 1 31). Even in Genesis 2: 18-24 it is clear that a woman is considered a

good thing. In Proverbs 18:22 it is written: "A woman finds good, and is satisfied with her."

However, despite these passages, which raise the woman's image and describe her as a

blessing, Chazal obliged every Jewish man to say once a day: "Blessed are You, Hashem ... who

has not made me a woman" (Siddur, Morning Blessings). R. Avraham Sabaa explains: "A woman

did not make me a woman, that the woman signaled a curse" ("Tzror HaMor", at the beginning

.(of Parashat Vayetze

In Exodus 21: 5-6 it is said: "And if the servant says, I will love my lord with my wife, and with my .133

children I will not find my search. And they turned his master to the gods, and brought him to

the gate, or to the wall, and tore his ears in the sling, and to his servant for ever. " Chazal

contradicted the plain sense and ruled: "You give the door, but you do not give me a mezuzah"

(from the Mishkan of Rabbi Yishmael, Mishpatim, Parasha 2). In other words, the Torah says: a

.door or mezuzah; The Oral Torah defies and states: Only at the door and not in the mezuzah

In Deuteronomy 25: 3, it is precisely stated that the plague is committed in which a person who .134

is found guilty is liable to be punished: "Arba'im will not add to him any more, to strike him with

a curse, and your brother will be lenient to your eyes." Although the Torah emphasizes that the

commandment of Moses is not to be detracted (Deuteronomy 4: 2, 13), Chazal determined in

their own opinion: "How much do we make it? Forty missing one "(Mishnah, Tractate Makot 3).

.:That is, the Torah commands: 40 plagues; The Oral Law states

In Leviticus 11: 3, it is stated clearly and unequivocally: "Every man who spreads a parsha, and a .135

piece of bread that cuts through the branches of a cub in the beast, you shall be consumed"

(principle repeats itself in Devarim 14: 4-6). It follows that the donkey and the dog are not kosher

to eat, as the sages teach us (Bavli, Bava Batra 16a, Baba Kama 63a). But even though the

donkey and the dog are untouchable, the Talmud states that "those who have taken jaundice

[jaundice] feed him donkey meat; Those who bit a foolish dog feed him from a heavy yard "

.((Yoma 64a

The Talmud states: "No man shall walk a woman on the way, and even his wife will come upon .136

him on the bridge, and they will be thrown aside. And whoever passes behind a woman in the

river has no part in the world "(Bavli, Berachot 61a). In Avot de-Rabbi Natan (chapter two) it is

said: "No one else shall go to the market." According to Chazal, it is forbidden for a man to

follow his wife, let alone his wife's back. However, these rulings are strange for two reasons: a)

There is no hint of a mitzva, a Torah or a halakha of this type in the Torah of Moses; In the Bible
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he provides examples of people who followed their wives and were not insulted and criticized for

this: Judges 13:11: "And he rose up and went to rest after his wife ..."; Judges 19: 1-3: "... and a

man of mine grew up in the hills of Mount Ephraim, and took a wife from the house of bread to

Judah. "And his wife got up and went from him to her father's house ... And her wife rose up

and went after her to speak with her heart, to settle her ..." (Bereishit 6: 3). II Shemuel 3: 14-16:

"And David sent messengers to the man of the wife of the son of Saul, saying, 'My wife hath

been circumcised ... and her wife goes with her, and her neighbor after her sons'. Malchach 4:

29-30: "And he said to Gehazi," Hold me from your tent, and take my watch from your hands,

and go ... "And the mother of the youth said," The life of the Lord, and the life of your soul, if

" .you go up, and go up to her

Chazal established a biblical principle according to which: "The wicked are called to Sheman: .137

his name is Namal, Galit his name, Sheva ben Bakri his name; But the righteous are Sheman

Kedman: and his name is Elkanah, and his name is Yishai, and his name is Boaz ... "(Esther

Rabbah 6). In other words, if the name of the character precedes the word "his name" - it is evil;

If the word "Shemu" precedes the image, it is a righteous person. But the Bible shows that this

is not always the case: the expression "and his name" appears before "chira" (Bereshit 38),

"shua" (28), "michiah" (Judges 17: 1) Shaul "(Shemot 9: 2)," Shimei ben Gera "(II Shemuel 16: 5) -

and we have no biblical indication that they were righteous. As for Shimei Ben-Gera, it is

explicitly stated that he cursed and cursed David with stones (II Shemuel 16: 5-6) and the Sages

themselves described him as wicked (Midrash Tehillim 18). As stated, Chazal determined that if

the expression "his name" appears after the name of the character, it is evil. But the Bible

testifies that this, too, is not necessarily true: "Yoshiyahu his name" (I Melakhim 13: 2), "Iyov

,Shem" (Job 1) - there is no evidence that they were wicked; On the contrary

According to Rabbinic law, every person must bring at least two children to the world - male .138

and female (Babylonian Talmud, Yevamot 62b). In other words, Chazal determined that a person

who has no son or daughter at all has no obligation and does not fulfill the mitzvah of proverb.

This assertion, however, is inconsistent with the Bible, where there are examples of people who

bore only sons: Noah begot three sons (Genesis 5:32); Tarach had three sons only (11:25); Isaac

gave birth to two sons - Jacob and Esau (25-26); Joseph had two sons - Menashe and Ephraim

(Chapter 41-52); Moshe gave birth to two sons - Gershom and Eliezer (Exodus 2:22, 18: 4); Aaron

the priest had only sons (chapter 6 23); Ali the priest gave birth to only two sons, as did Samuel

the prophet (II Shmuel 34: 8); Boaz and Ruth had one child - Oved (Ruth 4: 13-21). Needless to

say, nowhere in the Bible is there any mention of the mitzvah to bring at least a boy and a girl;

Moreover, there is no biblical sanction that one of the above figures was reproached and

.reprimanded for not having given birth to daughters
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According to Exodus 7: 1-5, it is clear that God brought ten plagues on Egypt (compare also with .139

Psalm 55: 44-51, 28-36). Rabbi Eliezer was not impressed by the obvious and counted no less

than 40 plagues! Rabbi Akiba went so far as to state that according to the opinion of the

individual, it should be said that "in Egypt there were 50 plagues" (Mekhilta of Rabbi Shimon bar

Yochai, chapter 14). The two rabbis above were caught not only by the Bible, but by two other

facets: a - Mishnah (Tractate Avot Chapter 5) states: "Ten plagues brought the Holy One,

blessed be He, to Egypt in Egypt"; In the Passover Haggadah, too, it is written: "Here is the tenth

."... of the holy vessel that is blessed on the Egyptians in Egypt

The sages of the Talmud (Bavli, Sanhedrin 18a) determined that while "a great priest discusses .140

and condemns him ... the king does not judge nor condemn him." In other words, in contrast to

the priest, the king is not allowed to judge himself or judge him. The Bible, however, shows the

exact opposite: In Shemot 8: 5, the elders of Israel demand from Samuel the prophet: "Our Lord

shall make us king to judge all the nations"; In Shemuel 8:15 we read: "And David became king

over all Israel, and David became a judge and a justice to all his people." In other words, David

was both king and judge at the same time; When Avshalom sought to reign under his father, he

realized that one of the king's functions was to judge (II Shemuel 2-6). When Solomon began to

reign, he asked God: "And you shall give your servant a heart to hear your people"; Immediately

thereafter, it is said: "And the word is good in the eyes of my master, because the Lord has given

this word" (I Melakhim 3: 9-10). The following is an example of the king's trial of the two

prostitutes. "And all Israel heard the judgment which the king ruled, and they saw the faces of

the king, because they saw that God was wise in his nearness to do judgment" (v. 28). In

conclusion, Chazal determine that the king is not allowed to judge; The Bible indicates that the

.kings understood that part of their role is to judge and thus they did in practice

Shemot 32: 7, it is written: "And the Lord spoke to Moses, to go down, because the people of your .141

people, which is superior to the land of Egypt." From the context it is clear that the word "your

people" refers to the people of Israel and evidence, in verse 1 it is written "and the people saw";

Later in the chapter it is said that when the tribe of Levi was called upon to come to account

with those who were guilty of the act of the golden calf, they killed "a man - his brothers, a man

his neighbor, and a man his neighbor" (v. 27). Rashi was not impressed by this and in his

commentary on verse 7 he ruled: "The people's hay is not said, but with you. And you say good

that they will cling to strangers in Shekhina, they swore and corrupted. " In other words, in

contrast to the simplification that arises from the entire chapter, Rashi states that the sinners of

the sin of the golden calf are not the people of Israel but the converts who were part of the

.great evening that left Egypt
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R. Shimon bar Yohai ruled: "You are called a man, and there are no idolaters." (Bavli, Bava .142

Metzia 14b). In other words, unlike Israel, non-Jews do not reach the status of a person and are

not worthy of being called this. This laconic saying sounds very strange, especially because in

the Bible, God Himself called non-Jews "Adam": Adam and Eve were called "Adam" (Genesis 5:

2); God generally referred to the Gentiles in the expression "man", both before and after the

flood (Genesis 6: 9); The Bible refers to Egyptians as "human beings" (Exodus 8: 13-14). In short,

Chazal determined that the gentiles are not considered "human beings" and therefore are not

called this way; On the other hand, the Bible (and God Himself) calls the Gentiles "Adam" in

.many places

Without any reference from the Bible, Chazal decided that Nebuchadnezzar had planned to .143

make a king of Zedekiah king in Zedekiah; (Habakkuk 2:16), the rabbis determined that when

Nebuchadnezzar asked to take Zedekiah, his foreskin was extended by three hundred cubits

.((Babylonian Talmud, Shabbat 5729

In Judges 13:24, it is said: "And the woman bore the son, and called his name the sun, and the .144

youth grew up and blessed him." R. Judah did not succeed in overcoming his creation and

based on this verse, he stated rudely: "Blessed are his truth, as human beings, and sowed like a

flowing stream" (Bavli, Sotah 10a). In other words: according to the Talmud, God blessed

Samson by giving him the penis of an adult as a young boy. In Judges 16:21 it is written: "And

there was a thief in the house of the prisoners." On the basis of this verse, Chazal determined

that Shimshon "tamed" the women of Israel: "Each and every one brought his wife to the prison,

".so that she could conceive of him

In Leviticus 23:15 it is written: "And you shall count for yourselves from the day of the Sabbath, .145

from the day you brought the flag of the tribe, seven captives, to the hills of Thyaye." In other

words, the counting of the Omer must take place on the first day of the week during the Feast

of Matzot. The Jewish law of Halakha changed the time and determined that the count should

begin from the day after Yom Tov (Rashi), that is, on the 16th of Nisan. This interpretation

contains at least two difficulties: 1 - the biblical literal commandment from the day of the

Sabbath and in every place in the Torah where the Sabbath is said in the knowledge, this refers

only to the seventh day of the week; 2. The rabbis also admit that unlike the other times in the

Torah, Shavuot does not have a fixed date and is entirely dependent on the end of the counting

of the Omer. However, because halakha determined that the count should begin every year

from the 16th of Nisan, Shavuot will fall regularly on the sixth of Sivan! In conclusion, the

Chazal's erroneous interpretation of the phrase "from the day after the Sabbath" was imposed

on those who follow their method to mark the raising of the Omer on a mistaken date;

Moreover, According to the Torah, the festival of Shavuot does not have an explicit date, and it is
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determined only upon the conclusion of the counting of the Omer. Nevertheless, the rabbis

contradicted the stipulation that they had fixed a fixed time for the holiday, and as a result, the

.need to count the Omer was completely eradicated

The Bible refers to Balaam in several adjectives, such as "the magician" (Joshua 13:22), but he is .146

in no way described as a "prophet"! Despite this, the Sages allowed themselves to grant Balaam

a new privilege and stated: "And the nation of Israel is not yet raised as a vessel; In Israel there

is no place, but in the nations of the world is rising ... And what is the source of it for them as a

vessel? This is in the midst of a son. " (Bamidbar Rabbah, Parashat Balak 14). In the

continuation of the midrash, the Sages also conduct a comparison between Moshe and Balaam,

at the end of which Balaam has the upper hand. In this way, the rabbis were mistaken twice: A.

They gave Balaam the title "prophet" even though the Bible refrained from doing so; In the

comparison conducted by Chazal between Moses and Balaam, the latter appears to be a greater

.and more spiritual prophet

Although the Torah commands and emphasizes that one should not add to the commandments .147

of Moses (Deuteronomy 4: 2, 13), Chazal decided to intervene in the most intimate moments in a

person's life; With unbridled audacity, the rabbis ruled new laws, which have no hint in the

Bible, such as when entering the throne house, "there is no naphne east and west, but north

and south ... no one stands in the right but on the left." As if that were not enough, Rav Kahane

entered his rabbi's bedroom, the matters between him and her, to learn how to fulfill the

mitzvah of using the bed according to Jewish law. In both cases, it is explicitly stated that this is

.(an integral part of the Torah (Bavli, Berachot 62a

In Judges 4: 4, it is said: "And a woman was born to bring a woman to Pidoth; she judged Israel .148

in this time." From the above description it is clear that Deborah was the wife of a man named

Lapidot. In spite of the simple and clear description of a number of judges, the Rabbis ruled -

without any reference from the Bible - that Deborah was married to Barak Ben Avinoam (Yalkut

.(Shimoni, Judges 4: 2

In Genesis 24: 2, it is written: "And Abraham said to his servant, 'Behold his servant, the house of .149

the king, in all that is under thy name, thou shalt lay thy hand under my hand.' In light of

Chapter 15 and Chapter 24 34 it is clear beyond doubt that this is Damascus Eliezer. The author

of the Zohar thought differently and ruled: "This is what it says: And Abraham said to his

servant, This is Metatron" (Parshat Chayei Sarah, 257-87). That is to say: according to the Torah,

Abraham's servant is Damascene Eliezer; According to the Zohar, the slave is the angel of the

covenant Metatron, which is nothing but a reincarnation and upgrading of the Persian god

.Mithra
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Brit Milah appears for the first time in the Bible in Genesis 17, where the Lord says to Abraham: .150

"This is my covenant, which you will keep between me and your descendants, and your brothers

will be circumcised for you. And I have circumcised the flesh of your womb, and have come to

me between you and me. "And Abraham took his son Solomon into his son and all his children's

houses ... and he circumcised the flesh of Aralatham" (v. 10-12, 23). However, without any

reference from the Scriptures, Chazal determined that Seth, the son of Adam, was born

circumcised - just like his father (Yalkut Shimoni, Genesis 5, section 42). In other words:

According to the Torah, Ishmael, Abraham and his household were circumcised first; According

.to the rabbis, Adam and Seth were circumcised earlier

In Genesis 5: 23-24 it is written: "And all the days of Hanukkah were five and sixty-three years, .151

and three years. And he shall guide God, and he shall not take unto him gods. " Although the

word "pacing" appears in the Torah in positive connotation only, Chazal determined that Hanoch

was "Hanaf - sometimes righteous times wicked ... and therefore" is not written in the Timosan

[book] of the righteous, but within the Timusan of the wicked "(Genesis Rabbah, "God). In other

words, the Torah illuminates Enoch only in a positive light; The rabbis claim that Hanoch was

.both righteous and wicked and was written in the book of the wicked

In Genesis 33:33 it is written: "Jacob was able to obey his sons, and he gathered his feet to the .152

ground, and hurtled and gathered together with his people." In chapter 5-7, Joseph says to

Pharaoh: "My father answered me, saying, I am dead in my grave, which I have called for in the

land of Canaan, where I will meet, and I will come up and bury my father and her captivity. And

Pharaoh said, Go up and bury your father, as he hath dwelt. And he will continue to bury his

fathers ... ". These passages clearly beyond doubt that Jacob died. Rabbi Yochanan was not

convinced of this and ruled on the opinion of a single person: "Our father Jacob did not die"

(Babylonian Talmud, Taanit 5b). It is interesting that when Rav Nachman heard this, he asked,

"Why did they mourn, bury and bury Jacob? R. Yochanan's laconic answer to this question was: I

!demand the Bible

Numbers 16 tells of the attempt of the rebellion led by Korah and the punishment that followed. .153

Chapter 26 10 mentions again the punishment of Korach and his congregation. Although the

Torah is very clear in the description of the partners in the crime, Chazal determined - without

any reference from the Bible - that in the rebellion of Korach the children of Gad and Bnei

.(Shimon also took part (Bamidbar Rabbah, Parashat Korach

Genesis 1: 2 describes a unique attribute attributed to God alone in the other books of the Bible; .154

The ability to create the world and everything in it. The act of creation, which is associated with

God, passes through many of the books of the Bible, for example: Exodus 31: 17; In Yeshayahu 34:

4; In Jonah 1: 9; In Zechariah 12: 1; In Psalms 2, 5; In parables 3 and 19; And in Nehemiah 9: 6
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There are many other examples in the Bible, but these examples are sufficient to determine that

the creation of the Scriptures is attributed to God alone, and not to any other person, as it is

written: "He is commanded and created" (Psalm 5: 5). Nevertheless, the Babylonian Talmud

(Sanhedrin 65b) describes how a sage named Rava created a real person, but he did not have

the power to speak; In addition, Rav Chanina and R. Oshaya dealt with the Book of Creation and

created a triangular cart every Sabbath eve, and ate it with appetite. In other words, according

to the Bible, God alone has the ability to create; According to Chazal, the rabbis are also able to

!create from nothing

In Genesis 34: 1-2 it is written: "And the judgment of the daughter of Leah, which Jacob gave .155

birth to Jacob to see in the building of the land. And Shelomo the son of Hamor saw the land,

and lifted up the land, and took it, and lay it down, and tormented it. " From the short

description above, the Sages concluded that "Dina was six years old when she brought Osnat

from Shechem" (Tractate Sofrim 11: 9, Yalkut Shimoni, Genesis 34). In other words, without any

reference from the Bible, the rabbis determined that: a) Dinah was raped when she was six

years old; Osnat, Joseph's wife, was the daughter of Shechem and Dina. Here Chazal contradict

the Torah in a crude manner, since according to Genesis 41, 45, Osnat's father was a "Poti Pera"

.((not Shekhem, as claimed in midrashim

In Genesis 14:18 it is written: "And from Malki-Tzedek the king of Solomon went out to .156

Bethlehem and went and became a priest for the Elonites." The phrase "king of Shalem" means

"the ancient name of Jerusalem". In the midrash Yalkut Shimoni, the sages decided to be clever

and determined: "A whole king - who was born circumcised" (Genesis 14:14). In other words,

while the Torah identifies 'Shalem' with the name of a biblical city (see Genesis 33:18), the

midrash decides to deviate completely from the plain sense and rule that Malkhei Tzedek was

.born circumcised

In Numbers 25, it is written: "And a man of the sons of Israel came near to his brothers to the .157

Midianites, to the eyes of Moses, and to all the eyes of the children of Israel, and to which the

beginning of the tent was set. And he saw Pinhas the son of Elazar the son of Aaron, who stood

up and took his throne, and took a spear in his hand. And Iba afterwards Ais-isral Al-hkbh and

Idkr At-snihm ... "and for the sake of man Israel Hmch Asr Hch At-hmdinit Zmri Bn-sloa Nsia

Bit-ab Lsmani" (verses 6-8, 14). From this account, the rabbis concluded that "four hundred and

twenty-four deeds of the same wicked man on that day, and Pinchas waited for him from the

outside so that he would be afraid of him" (Yalkut Shimoni, Bamidbar 25, 5772). If so, according

to the Torah, as soon as Pinchas saw that Zimri brought the political woman closer to his

brother, he took the spear in his hand and stabbed them; According to the unthinkable hearts

.of the sages, Zimri was able to kill the woman 424 times before being stabbed
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In Genesis 1: 26-27, it is written clearly and clearly: "And God said," A man made a likeness to us .158

in his image, like his image ... "And God created the image of God in the image of God, seeing

him as a male, and he rose to see them. The traditional commentators ignored the

simplification and decided that man was created in the image of angels (Rashi, Rashbam, Ibn

Ezra, etc.). In other words, the Torah explicitly states that man was created in the image of God;

The rabbis determined, out of nothing, that man was created in the image of angels. Evidence

of the error of these commentators came from Shadal, who said: "We shall do - we do not mean

that we will rule over others, such as angels, because he said in our image, and man is not in

".the image of the angels

In Genesis it says: "And Itzmh the 'god Mn-hadmh Cl-atz adorable Lmrah and disposed Lmacl .159

and tree of Hhiim Btoc Hgn and the tree of good and Ra Hdat ..." and commanded the' god Al-

hadm, saying Mcl Atz-hgn Acl Tacl. And he who has knowledge of good knowledge and evil

shall not suffer from him ... "(v. 9, 16-17). Chapter 3 reiterates that it was a tree and not a

different type of plant (v. 1-7, 11-12). R. Meir (Bereishit Rabba 15) was not impressed by the

biblical view and determined that it was not a tree but a wheat (although wheat is not a tree,

but a grain); R. Yehuda (Bereishit Rabba 15) also asked for a clever approach, claiming that it

was actually grape juice (even though the vine was not a kind of tree). In short, the Torah says

tree; The Sages explain that this is not a matter of wood, but of wheat or of the vine. Therefore,

the rabbis erred twice: they tried to determine the species of the Tree of Knowledge, although

there is no hint of the tree in the Bible; Some claimed that it was not a tree, although the Bible

.emphasizes it

In Genesis 4: 1-2 it is said: "And the man shall know his wife, and he shall bare a nest ..." And he .160

added to his brother the son of the mourning ... " In chapter 4, it is written: "And Adam knew his

wife, and gave birth to his son, and called his name a woman ..."; And in chapter 5, it is written:

"And the days of Adam were after the firstborn of Shemuelah of Shem, and of the sons and

daughters. Thus, all the births of Eve are described. Chazal did not settle for this and

determined, without any Biblical evidence, that at the eighth hour of the creation of Adam,

twins were born to Eve - Cain and his sister (Babylonian Talmud, Sanhedrin 38b); (Bereshit

Rabbah 22: 2), when he claimed that at the same time Eve also gave birth to a trio of twins -

Abel and his two sisters: "They went to bed for years, and seven came down: Cain and his twin,

".and Abel and his twin daughters

In Leviticus 13-14, the high priest commands that "a woman in her daughter-in-law shall be .161

taken. "If a widow and a woman are divorced, and he shall commit adultery, it shall not be

taken for him to take a wife from his people, but to take a wife." Simply, the High Priest can

marry only a virgin from the tribe of Levi. Based on verse 13, Maimonides ruled that it is
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forbidden for a high priest to marry a girl over the age of 12 or younger than 12 years of age: "A

positive commandment for a high priest to marry a virgin girl; And when he is living, he will be

forbidden, as it is stated: "And he, a woman of her virginity shall take" (Leviticus 21:13) - "a

woman", not small; "In her virginity, not mature" (Mishneh Torah, Hilchot Issuri Bea 17). Why did

the sages forbade the priest to marry an adult virgin? Answer: "A woman in her virginity will

take, except for the adult, her virginity" (ie, over the age of 12, the virginity begins to wear off and

the woman's value decreases accordingly, Bavli, Yevamot 49a). In conclusion, the Torah

commands the High Priest to marry a virgin woman; Chazal added a commandment that is not

.from the Torah and stipulated that he must marry a girl of exactly 12, no less and no more

In Genesis 37: 24 it is said that the pit to which Yosef was thrown was empty. The Talmud did not .162

accept the opinion of the Bible and held that the pit was not empty but that the scorpions and

snakes were running (Babylonian Talmud, Shabbat 22a). It should be noted that even after

.studying chapter 37, there is no indication that there were vermin in the pit

In Proverbs 23:31 it is written: "Do not see the wine, because you will find them, that it may be .163

given in the cup of your eye, and it shall pass through you in your hands." In fact, verses 29-32

are a serious warning sign against the temptation and danger inherent in wine. For some

reason, the Talmud decided to completely transform the interpretation, stating: "It is written

(Proverbs 23)," Do not see wine to rise "(Gen. One man and one woman and one infant "(Bavli,

Pesachim 85b). Interestingly, not only did Chazal deviate completely from the literal meaning of

the Bible, they even decreed a Torah commandment that required even children to drink 4 cups

.of wine on Erev Pesach

In Numbers 3, it is written: "A man, for the son of David is born to him, or the seven that is sated .164

to forbade a prisoner to his soul, not to speak his word, as he has done all that he has done." Is

obligated, therefore, to act according to his vow, as Rabbi Mordechai Eliyahu admitted: "The

plain sense is that he is obligated to fulfill his vow." The Torah limits this by three cases in which

vows can be permitted and it is important to note that all three relate only to women (4-16). In

the Bible there are examples that emphasize the seriousness of the vow and emphasize the

obligation to fulfill it (eg, Deuteronomy 23-23, Judges 11-29, 291, 11, and Ecclesiastes 3-4). However,

despite the Torah prohibition on permitting vows, aside from the three exceptional cases, the

Sages instituted a draconian version of the Torah, which is suitable for every person, and

includes a monetary redemption, which allows the rabbis to make the vow, saying, "All of you

are permitted to go all the way to you, All your saints are not here, nor is there any, and there is

no sabbath ... "; The Talmud also states: "Whoever wishes that his vows not be fulfilled all year,

he will stand on Rosh Hashana and say: 'Every vow that I have in the future will be nullified.'"
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"Kitzur Shulchan Aruch" also ignores the Biblical prohibition and details the laws for permitting

.vows, for the nose and wrath of the Torah

The Torah completely opposes and prohibits the practice of witchcraft; In Shemot 22:17 it is said: .165

"From the vineyard is not life." And in Exodus 18 it is written: "You shall not find your son in his

son in the fire, but he shall make magic, and he shall snare, and snare." Despite the negative

attitude of the Torah to witchcraft, scholars of the Talmud reveal that witchcraft flourished

among the Sages. In fact, the rabbis themselves admitted it shamelessly: "I see many things in

the Gemara ... that they have permitted all the snakes, spells and sorcerers" (Responsa Rashba,

part 1, section 1313). It is therefore not surprising that the Talmud is replete with examples of

rabbis who used magic and gave them a seal of approval (see, for example, Bavli, Kiddushin 39b,

Gittin 51a, Sanhedrin 65b; (2 Sanhedrin 65a). The Talmud even admits that the rabbis who served

in the Sanhedrin were "those who possessed magic" (Sanhedrin 17a, Minhot 50a). In conclusion,

;the Torah condemns the sorcerers and forbids the practice of witchcraft with any force

In Genesis 1: 6-10 it is said: "And God said: Let there be a rak'ah in the midst of the waters, and I .166

will separate water from water into water. And God made the ground, and separated between

the waters, which were below the ground, and between the waters, which rose up to the

horizon, and so it was. And God called to the heavens, and there was evening, and there was a

second day. And God said: "The water shall be poured from below the heavens into one place,

and the land shall be seen, and so shall be. And God called to dry the land, and to the water of

the sea was called Yamim. " This is how the creation of the sea is described. God created this

alone without any interference from an external source. However, contrary to everything the

Bible teaches, Chazal determined that when God sought to create the sea, he had to first

.(confront the sea god, Rahav (Babylonian Talmud, Bava Batra 54b

In Jeremiah 40: 40, it is said: "And I will call to them in the covenant of the world, which I will .167

not turn away from their hindsight, to afflict them, and to see them in their hearts to confound

my serpents." The verse clearly shows that God's fear is given by God. However, "Rabbi Chanina

said: Everything is in the hands of heaven except for the fear of heaven" (Bavli, Berachot 33b).

In other words, as opposed to writing in the Bible, our sages teach that the fear of Heaven is not

.in the hands of God but in the hands of man

Thirteen matters described in Law 13-16, remote town: "Ci-tsma definitely Aric ... Itzao folk Bni- .168

blial Mkrbc and Idiho At-isbi Airm, saying Nlch and Nabdh god Ahrim ... and Drst and Hkrt and

Salt Hitb and behold exact truth of the Word ... Hch Tch, The people of this city are to the west

... ". 18-19 each chapter explained the law "rebellious son," Ci-ihih Lais son rebellious and Morh

Ainno Sma Bkol Abio and Bkol Amo ... and Tfso Bo Abio and Amo and Hotziao He him Al-zkni

Airo and Al-sar Mkmo ". Although these commandments are clearly written in the Torah, black
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and white, Chazal determined that they were not and would not be (Bavli, Sanhedrin 71a). Twice

Rabbi Yonatan gathered his courage and put the rabbis to their fault: a. When he testified that

".he saw a remote city with his own eyes: "Rabbi Yonatan said: I saw her and I sat on a wall

In Vayikra 14: 34-37, the laws regarding a house found with leprosy are detailed: "Come into the .169

land as a na'an ... and come to the house, and make a sound to the house. And the priest

commanded, and turned the house in the vineyard, and the priest came to see the plague ...

and afterward the house came to see the house. And see the touch ... ". Although written

explicitly in the Torah, the Talmud states: "The house of the afflicted was not and will not be"

(Babylonian Talmud, Sanhedrin 71a). Evidence that Chazal were wrong and the Torah is just is

accepted by R. Eliezer and R. Shimon, who testified and said: "After all, there was in reality the

".house of the afflicted

Genesis XI 27, 29 reads: "Trh begot At-abrm At-nhor and At-hrn and Hrn begot At-lot ... and he .170

took Abram and Nhor Lhm name Ast-abrm Sri Ladies and for the sake of Ast-nhor Mlch Bt-hrn

Abi-mlch Isch and Abi "He said. In chapter 20, 12 Avraham says concerning Sarah: "My father's

daughter is my mother, but I am not married to her." From the above passages the following

picture emerges: A-Terach was the father of Abraham and Sarah; In Haran, the brother of

Abraham and the son of Terah, was the father of Malka and of Yaska; Sarah was Avraham's

wife. The Talmud turned the tables and in complete contradiction to the Torah, stating: "Sarah

says:" My father Malka and my father Yasekeh. " And Rabbi Isaac said: "This yishkeh sings"

(Bavli, Megillah 14a). In this case, the rabbis contradicted the Bible three times: 1 - when they

determined that Terah was not Sarah's father; B. When we claimed that Sarah was Jessica, the

daughter of Haran; C. In this, they determined that Sarah was not Abraham's sister on the part

.of Terach his father

In the book of Daniel 4, Daniel's three companions - Shachar (Hananiah), Mishach (Mishael) .171

and Abed Ngo (Azariah) - were thrown into the fire furnace because they refused to bow down

to the king's photograph. It is clear from the text that the three were thrown into the kiln by

force (v. 15-24) and did not jump there on their own initiative, heaven forbid. Nevertheless,

Chazal determined with unbridled brazenness that the three tried to commit suicide just like the

!(king's question (Bereshit Rabba, Noah, Parashat 34: Bavli, Pesachim 53b

The sages ruled that a person must not stand and pray in a high place, but only in a low place: .172

"A person shall not stand in a high place and pray ..." No man shall stand, neither on a chair

nor on a stool, , Berachot 10b). This statement contradicts the Bible, where there are several

examples of people who prayed in high places and God who heard, for example: Moses went up

to Mount Sinai and prayed for the people of Israel (Exodus 32: 11-15, 30-35); In Samuel he prayed

to God in Mitzpeh and Barma (I Shmuel 7: 5-9; 3 - The man of God went up to the altar in
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Bethel and prayed for King Jeroboam (I Kings 13: 1-6); D. Daniel entered his house which was

.(above (perhaps in the attic) and prayed to God (Daniel 6:11

According to the Bible, a person's Judaism is determined by his father's origin (Bamidbar 1, 2, 16- .173

18, 17:18); In other words, whether the mother of the child is Jewish or not, he will be considered

a Jew as long as his father is among the descendants of the Israelites. Indeed, the Bible is full

of examples of men who carried foreign women and their offspring were considered Jews in

every way, such as: Jacob's sons spend time and drizzle (Genesis 3: 5-13); Yehuda's sons from

the Canaanite woman (chapter 38: 2-5); The sons of Joseph Mason (Chapter 40:20); Moshe's

sons from Tzipora (Shemot 18: 2-4); Son of Boaz Ruth (Ruth 4:13). However, contrary to the

biblical view, the Sages distorted the intention of verse 3 in Chapter 7, and determined that the

descendants of a man carrying a foreign woman would not be considered Jews (Bavli, Kiddushin

58b). In other words, according to the Bible, the origin was determined according to the father;

.According to Rabbinic law, the origin is determined according to the mother

In Exodus 23:17 it is written: "Three times in the year shall all your glory be seen before the Lord." .174

Deuteronomy 31: 10-12 states: "And Moses commanded them to say," Seven years of the year of

the year of the Sabbath, on the feast of the Sukkot. " When all the Israelites came to see the

God of your God in the place where the Torah would be chosen, this is the opposite of all Israel

in their ears. The people, the men, and the women, and the thief and the gourd ... ". From these

passages it is clear that the commandment to ascend to the Beis Hamikdash at the time stated

above includes the babies (the children). Nevertheless, the sages of the Mishnah determined

that "everything is bound by vision, except for a feeble and foolish one" (Tractate Hagigah 1). In

other words, the Torah includes the babies in the mitzva ("all of your memory", "all of Israel" and

."the preacher"); While the Mishna excludes the babies from the commandment

Job is described in the Bible as a righteous man (Ezekiel 14: 20); As a man who has no other like .175

him in all the land, "Be strong and upright and fear God and remove evil from evil" (Job 1: 8, 2,

3); As a man who did not sin with his lips (1:22, 2:10); For if he spoke correctly unto God (2: 7).

Rabba and R. Eliezer were not impressed by this and claimed that Job sinned in his heart and

even asked to "turn a bowl upside down," that is, to deny God (Bavli, Bava Batra 16a). In other

.words, while the Bible justified Job; Some of the rabbis incriminated him

The sages claimed that Sarah our mother was the daughter of Shem (Midrash Yalkut Shimoni to .176

Job, chapter 8, siman 1784). But this statement is incorrect, for two main reasons: a) There is no

evidence in the Bible; According to Genesis 11: 10-26, about ten generations separate the period

of Noah's life from that of Avraham Avinu (Chazal also admitted this in tractate Avot 4).

According to the Bible, the period of one generation lasts between 20 and 40 years (see

Bamidbar 13:13 or Psalm 10). Thus, in a simple calculation we can conclude that between name
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and Abraham, at most 400 years passed (10 generations multiplied by 40 years), or at least 200

years (10 generations multiplied by 20 years). It follows that if Sarah was indeed the daughter of

Shem, according to the rabbis, then when Avraham met her, she would have to be at least 200

years old. But it is impossible because the Torah states that Isaac was not yet born, Sarah was

90 years old (Genesis 17:17); On the day of her death, she was a "year old and twenty years old

.(and seven years" (23: 1

Kings II, Chapter II reads: "And it came to pass Bhalot Lord At-aliho Bsarh heaven and Ilc Elijah .177

and Alisa Mn-hglgl ... and it came to pass Hmh Hlcim Hloc and talk and behold Rcb-as and

Sosi fire and Ifrdo inter- both of them and Ial Elijah Bsarh heaven" (verse 1, 11). Despite the clear

words, Chazal determined that "the Divine Presence never descended below, and Moses and

Elijah ascended to heaven" (Babylonian Talmud, Succah 5a). In other words, the Bible explicitly

states that Elijah the Prophet ascended to Heaven; The Talmud states that things never

.happened

In Job 26: 7 it is written, "A cloud shall go down on the earth, and it shall be upon the land of .178

the dead." The parallels between the two parts of the verse compare the expression "tּhּh" with

"no-mama". From this it is clear that the correct interpretation of "blah-mama" must be

'nothing' or 'nothing.' Simply put, Job describes the fact that Gd supposedly suspended the

earth in the air, with nothing to hold. The sages of the Talmud erred and understood the

expression as a single word: "braking," like a restraint; Therefore, they interpreted the verse as

follows: "He hangs a land upon a brake ... The world does not exist except for someone who

stops himself during a quarrel" (Bavli, Chullin 59a). In other words, the Bible says "without what"

- the combination of two separate words meant: nothing; Chazal did not desist from the

substitution of the expression, in one word with a completely different meaning ("braking") and

.thereby completely deviated from the biblical intent

In the Book of Jonah 2 it is written: "And the Lord appointed a great fish to swallow Jonah, and .179

there was a pigeon in the three hundred days of the sea, and thirty days. "And God said to the

fish," And the Lord said to the fish, and he shall set up Jonah for the lamb "(Verses 1-2, 11). From

these passages it is clear that the words "fish," "fish," and "fish" refer to the same large fish who

swallowed Jonah. Chazal understood this differently and decided (based on verse 2) that Jonah

was swallowed up by two different fish, one male and the other female (Otzar Midrashim,

Midrash Yona p. 219). In other words, the Bible emphasizes that this is one fish that swallowed

Jonah; The Midrash claims that two different fish swallowed Jonah, one by one: "He told her to

" .fish: Go and swallow the prophet in the bowels of the fish. The fish ejected and swallowed it

In the book of Samuel 1 chapter 3 it is written: "And the Lord of the heavens shall be buried, and .180

Shemuel shall dwell in the midst of the Lord, where the God of God is." (3). The sages could not
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bear the thought that Samuel was actually in the Hall of God, and therefore allowed themselves

to distort the plain sense of Scripture in the following way: "The candle of God is not yet

extinguished in the temple of God, and Samuel is lying in his place" (Babylonian Talmud,

Kiddushin 85b). Referring to this, Rabbi Amnon Bazak admitted that Chazal castrated the verse

.and created difficulty over the plain sense

In Midrash Shemot Rabbah (parasha 41) Chazal determined categorically that every place in the .181

Tanach "that you find a yeshiva, you find fault there." In other words, in every story in which the

root YSB appears, inevitably a sin will end up. The midrash found several examples, among

them: the Tower of Babel ("and they found a valley in the land of Shinar and dwelt there"

(Genesis 11: 2); The sale of Yosef ("And they sat down to eat bread", chapter 37:25); The nation is

a whore with the daughters of Moab ("And Israel dwelt in the wilderness" (Numbers 25: 1). In the

above cases, a yeshiva is indeed described, which leads to a mishap, but Chazal's assertion

contradicts many passages in the Bible that describe a yeshiva without sin or malfunction, such

as: "And Abraham came and dwelt in the mountains of Merom, which is in Hebron, and the son

of Shem sacrificed to God." 18); "And the Lord saw him in the eyes of the beholder, and he dwelt

at the table of the tent like the heat of day" (18: 1); "And Joseph dwelt in Egypt, and was the

house of his fathers, and Joseph lived a hundred and twelve years" (v. 22); "And the priest shall

dwell on the throne on the edge of the angel of the Lord" (I Shmuel 1: 9); "And David dwelt with

Achish in Bagath" (27: 3). All this is to say, Chazal established a biblical law according to which a

yeshiva leads to sin and sin; But as we have seen, this statement contradicts the Bible, since it

.is full of examples of a yeshiva without mishap at its end

In Joshua 10-13, it is written: "Then the Lord spoke to God in the day the Lord gave the Amorites .182

before the sons of Israel, and said to the eyes of the Israelites in the midst of the blood, and he

fled in the depth of Elon. And the sun stood still, and the people of his people grew up ... ". The

explicit reason for stopping the celestial bodies is to reject the darkness and to use the light of

day to win the battle; This is what the traditional commentators understood as the "citadel of

David," which he wrote: "The sun was at Gibeon at attention - for at that time the sun stood

before Givon, and he feared that he would sink in his season and be unable to pursue the

enemy in the middle of the night." Nevertheless, in the midrash "Pirkei D'Rabbi Eliezer" (chapter

2), Chazal determined another completely different reason: "Joshua came and did the war of

Israel, and it came on the eve of Shabbat, and saw the trouble of Israel not to desecrate the

Sabbath ..." In other words, without any authorization from the Bible, the midrash determined

two things that have no Biblical basis: The battle took place on Friday; In Yehoshua Ben-Nun he

was afraid of desecrating the Sabbath and therefore he performed the miracle. incidentally, The

Babylonian Talmud (Avodah Zarah 25a) illustrates the confusion among the Sages regarding the
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time that passed before the sun went down (one claimed 12 hours, two hours 24 hours, another

36 hours, then 48 hours) . But that's not all; The Midrash Seder Olam HaBa shows that the

.rabbis differed as to the date on which the miracle occurred

Chazal determined that "until he has given birth, he shall make work in their hands, so that the .183

writing and the sadness of our hands shall be done to them. "The children of the land shall be

restored to the earth, and they shall be exiled, and they shall be exalted, and shall be made full

of possessions" (Midrash Tanhuma, Bereshit 11). In other words, according to the rabbis, the

vessels were put into use only by Noah, for before that men had worked only in their hands.

However, this assertion contradicts the Torah, since before the birth of Noah, it is said: "And he

also gave birth to the king of the land, and he plowed all the land of the plant and the beast"

(Genesis 4:22). Onkelos and Targum Yonatan ben Uziel refer to the Torah as "work" in Aramaic,

ie, as a work of copper and iron. In other words, the Torah indicates that the work of preparing

the iron vessels was first performed by the descendants of Cain, before Noah was born;

According to Midrash Tanhuma, the vessels appeared only after the birth of Noah, although

.there is not even a hint in the Torah

In Deuteronomy 24:17 it is said: "Do not turn away from the judge of the stranger, and do not .184

wear the garment of the lamb." In this context, the expression "takbal" is a pledge, ie, the Torah

forbids the widow from taking a garment as a pledge or a slave. The Mishna gave this command

more force and explained: "A widow, whether she is poor or rich, does not prepare her."

Nevertheless, Rabbi Shimon asked to be wise and ruled: "A rich woman who is rich in her

property does not prepare her for her" (Babylonian Talmud, Bava Metzia 56a). In other words, if

the widow is rich, Shimon not only the Torah, but also the Mishnah). Although the mitzva is

clear regarding each widow, it is regrettable to discover that the rabbis over the generations

have softened their minds and did not decide whether to act as it is written in the Torah or

.according to R. Shimon's approach in the Oral Law

The rabbis of the Talmud decided on their own initiative to exempt women from the .185

commandments of the time, such as "sukkah and lulav shofar and tzitzit". As stated, Chazal

exempted women from the mitzvah of sitting in the sukkah, as it is written in the Mishnah:

"Women and slaves and little ones are exempt from the sukkah." This strange exemption has no

references in the Bible, and it even contradicts it roughly; Leviticus 23 states explicitly that the

commandment is given to all the children of Israel: "In the laws of the inhabitants, all seven

days shall dwell in Israel, and they shall dwell in statutes" (34: 42). Even the description of the

commandment of the festival of Sukkot in Deuteronomy 16:14 does not exempt the women, as it

is written: "You, your son, your daughter, your servant, your mother, and the Levites, and the

stranger, and the orphan, and the widow who is in your gates." Another example of the fact that



5/7/2019 222 New Contradictions between the Oral Torah and the Written Torah - iGod.co.il

https://igod.co.il/מדע-אמונה/101-סתירות-מביכות-בין-התורה-שבעל-פה-לתורה/ 46/68

the Bible included women in the mitzva of the sukkah comes from the book of Nehemiah 8,

where it is written that "all the men and women ... men and women" sat on Sukkot (verses 2-3,

17). Why then did the rabbis exempt the women from time-bound commandments? Rabbi David

Abudraham explained: "Since the woman is enslaved to her husband to relieve himself. If she

was obligated to perform the mitzva, it is possible that when the mitzva is performed, the

husband may order her to perform his mitzvot. And if you do his commandments and leave the

commandments of the Creator - woe to her created. Therefore, the Creator exempted himself

from his commandments in order to have peace with her husband. " In fact, the Creator did not

exempt her; Chazal exempted her! And why? In order for the woman to be enslaved to her

.husband's mitzvot and his needs alone

In Zechariah 14: 4 it is written: "And the Lord went out and fought them in the fields, as they did .186

in the day of the battle. And his feet stood on the day of the LORD, on the mounts of the hills

which were before Jerusalem before them. " Although the text explicitly states that the feet of

God will stand on the mountain, the sages decided to be wise and to determine that in fact,

God will "have more than ten handbreadths" above the mountain and will not touch him (Bavli,

.(Succah 5a

In Genesis 25:32, God promised Rebecca: "Two years of life shall be separated from you, and two .187

nations shall be separated from them, and shall not be adopted from any nation, nor shall any

young man serve." Immediately afterwards it becomes clear that the two nations are none other

than Eisav and Yaakov, as it is stated: "And they filled her days for childhood, and they slept in

their hearts. And the first came out ... and they called his name Esau. And after that his brother

went out ... and his name was called Jacob "(v. 24-26). Chazal decided to distort the plain

meaning of the verse: "Do not call the Gentiles but Gimim ... these are Antoninus and Rabbi"

(Bavli, Berachot 177b). Here the Talmud erred twice: a) when he distorted the plain sense of the

Torah and replaced the expression "giyim" (gentiles, with a dreamer over the letter "c") with the

expression "gimim" (without the dreamer); When he decided that the intention of the verse was

.not for Esau and Jacob, but for Antoninus and Rabbi

The passage in Genesis 11: 7-9 describes what God did to those people who planned to build the .188

Tower of Babel: "Behold, there is a drop, and there is a curse there, whose lips are not heard,

because no one hears the lips of his companions. "And the Lord brought them out from there all

the way of the land, and they were limited to the building of the city ... and from there the Lord

smote all the face of the land." Despite the brief and clear description above, Chazal

determined - without any Biblical justification - that God punished about a third of those people

by turning them into apes (Midrash Tanhuma, parashat Noah, section 18). If so, the Torah says:
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Blur their language and spread it all over the earth; The Midrash states: He turned them into

.monkeys

Exodus XXXII 1 reads: "And Ira Ham Ci-bss Moses come down Mn-hhr and Ikhl Ham Al-ahrn and .189

they said goddess kumi Ash-lno god Asr will go Lfnino Ci-zh Moses Hais Asr Halno land of Egypt

shall not Idano Mh-hih to him." From the context of the verse it is clear that the meaning of the

expression "boshish" is delayed and is also explicit in the biblical Hebrew dictionary.

Nevertheless, Chazal took the authority to misrepresent the text and its meaning completely:

"Do not look at the bush, but come six; When Moses ascended to heaven, he said to them, "For

the end of forty days at the beginning of the sixth I will come ..." (Babylonian Talmud, Shabbat

.(55a

In Genesis 1: 14-15, it is said: "And God said," I will see the heavens in the heavens between the .190

day and the night ... "and they would be described by the heavens on the earth, and so be. This

description clearly indicates that God created the luminaries on Wednesday. Rashi was not

impressed by this and identified the light on Sunday with the luminaries on Wednesday: "From

the first day they were created, and in the fourth he commanded them to hang in heaven." In

other words, the Torah states: the lights were created on Wednesday; Rashi defends: On

Sunday! Incidentally, proof that the light created by God on Sunday is not connected to the

luminaries of the fourth day comes not from the Torah alone, but from several midrashim of the

.Sages who claimed that the light from Sunday is actually the light of the Messiah

Twelve names written: "And Pharaoh rose up night ... Leviticus Lmsh and Lahrn night and said .191

Komo Tzao Mtoc Ami Gm-atm Gm-bni Israel and Lco Abdo At-h 'Cdbrcm ... and Isa Ham At-

btzko Trm Ihmtz Msartm Tzrrt Bsmltm Al-scmm ... and Iafo At-hbtzk Asr Hotziao out of Egypt Agt

Mtzot Ci not leaven Ci-grso out of Egypt and La Iclo Lhtmhmh and Gm-tzdh La-aso Lhm ... Lil

Smrim Hoa the Lord 'Lhotziam land of of Egypt Hoa-hli La Hzh the Lord 'Smrim Lcl-bni Israel

Ldrtm "(verses 30-42). In Deuteronomy 16: 1 it is said: "Keep the month of the spring and do the

portion for your God, for in the month of the month the Lord your God brought you out of Egypt

for a night." From these two passages it is clear that the Israelites left Egypt at night. The sages

of the Talmud were not impressed by this and stated: "When they leave, They did not come out

until the day. And they did not leave until the day "(Bavli Berachot 9a). If so, while the Bible

.says: Night; Chazal say: day

In Sefer Vayikra, it is categorically determined: "We learned to all the sacrifices that they are not .192

fit until the morning [morning]" (Chapter 18). In other words, according to Chazal, there are no

qualified sacrifices from the Torah, except during the day. But this statement contradicts the

Torah, since in Numbers 28: 2-4 it is written: "I commanded the children of Israel, and said unto

them, I will bring my offering to my bread, to my fire, I will rejoice, and you will be able to bring
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me to him in his covenant. And the women said to them, "As the sons of the year shall be

sacrificed for two years, and the days shall endure continually. You shall do the same thing in

the morning, and on the second day you shall do among the Arabs. " Besides, according to the

Torah, the Passover sacrifice was also slaughtered in the evening and not on the day (Leviticus

.(23: 5; Numbers 9: 3, Deuteronomy 16: 6

In Ezekiel 9: 6, it is written: "... and from the holy places shall they begin, and they shall begin .193

with the old men who are before the houses." Chazal did not hesitate to distort the text and

change its meaning completely: "Do not call 'my temples', but sacred. These are the people who

fulfilled the entire Torah from one thousand to the other. "(Babylonian Talmud, Shabbat 55a)

The size of the mistake made by the Talmud becomes apparent when one understands that the

original intention of the expression "and from the holy place begins" is to say, "You shall begin to

strike at the people standing before my sanctuary" (as interpreted by David's Citadel). In other

words, in the complete opposite of Chazal's opinion, the characters described in verse 6 were

severely beaten precisely because they did not observe the Torah of God, as it is written: "The

house of Israel was very large and the land was full of blood ... and I also did not touch my eyes

.(and do not trample the road ... "(P. 9-10

In Malchim 1: 3-27, towards the end of the sentence of Solomon, Solomon's ruling and the .194

people's response are described: "And the king said, 'Give the child the life, and the mother

shall not be circumcised; it is his mother.' And all the Israelites heard the judgment which the

king ruled, and were seen before the king ... ". The Chazal invented a version of the story: "When

he said: 'Give her the living and dead child, you will not kill him.' A voice came out and said to

him: 'She is his mother'" (Midrash Tehillim on Psalm 72b). Thus, the sages contradicted the

Bible twice: Verse 27 clearly states that the words "it is his mother" came out of Solomon's

mouth, but the midrash decided that this was the statement of the daughter Kol (even though

the daughter Kol is not mentioned at all ); In the midrash it is hinted that it was not the wisdom

of Solomon that saved the child, but the daughter of the voice that came out of heaven

(although the narrative connection in the entire chapter wishes to demonstrate the wisdom of

.(Solomon

I Kings says: "And Solomon loved the Ladies Hmlc Ncriot Rbot ... Mn-hgoim Asr Amr-h 'Al-bni .195

Israel La-tbao Bhm and Hm La-ibao Bcm nevertheless Ito At-lbbcm on second Alhihm Bhm

Dbk Solomon Lahbh ... and Ito his wives At- ... his wives Hto's heart At-lbbo on second god

Ahrim and La-hih Lbbo intact Am-h 'Alhio ... and Ilc Solomon on second Astrt god of Tzdnim

and Ahri Mlcm Sktz Amnim. And he did the same thing in the eyes of the Lord ... Then he will

build a whole house in the land, as though he had sought the land of Moab in the river which is

before the children of Israel, and the king of Ammon was in charge of them. And he did to all
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his wives the little ones and sacrifices to them "(v. 1-8). The above verse emphasizes that

Solomon followed other gods and built altars for idolatry. Nevertheless, in the Babylonian

Talmud (Shabbat 56b) it is said: "And it came to pass at the time of the old age of Solomon, His

wives turned his heart to follow other gods, and did not go. And the dictate (1 Kings 11): Then

Solomon built a platform for Michmosh Shutz Moav, who sought to build and not build. " Here

the sages contradict the Bible twice: First, the Talmud states: "He did not go," but in the Bible it

says: "And he went to peace" (v. 5); Second, the Talmud says: "not built," but in the Bible it

.(says: "Then shall he build his peace" (v. 7

In the Book of Esther chapter 9, we describe three customs of the Purim holiday: "The days of joy .196

and joy, and the way of sending a man out of a man, to deceive him, and to give to the fathers"

(v. 22). Rabbi Yehoshua ben Levi did not limit himself to this, and established an additional

mitzva: "A person must read the scroll at night and change it on the day ..." (Bavli, Megillah

20a). In this way Rabbi Yehoshua contradicted not only the Bible, but also the words of the

Mishnah, where it is said that the Megillah should be read specifically from "the sunrise ... all

.(day is permitted to read the Megillah" (Megillah chapter 2

The Babylonian Talmud (Yoma 28b) states that "Avraham Avinu fulfilled the entire Torah." .197

However, this statement contradicts the Bible, for Abraham married his sister (the daughter of

his father) (Genesis 20:12), even though the Torah forbids this from all, as it is written: "A man

shall not bring his flesh to the ground of his womb ... You shall not see his family. Your father or

.(your mother ... you shall not reveal the nakedness "(Leviticus 18: 6, 9

Genesis and "read" and Irao Bni-halhim At-bnot Hadm Ci Tbt Hnh and Ikho Lhm Ladies Mcl Asr .198

Bhro ... Hnflim Hio earth Bimim Hhm Same to Ahri-cn Asr Ibao sons Halhim Al-bnot Hadm and

Ildo Lhm ... "(verse 2, 4). From the above passage, it is clear that the expression "all of which he

chose" refers to the daughters of man who were favored by the sons of God. Midrash Bereshit

Rabbah (Parashat 26) did not limit himself to this and ruled in a crude and puzzling manner that

"from all that he chose, this is a male and a beast." In other words, the Torah says that the sons

of God chose women from among them; The sages added on their own and without any hint of

.this from the text that the sons of God chose to sleep with males and animals as well

In Leviticus (chapter 26) and in the words (chapters 27-28), the Torah generally warns that .199

obedience to mitzvot will bring blessings and prosperity, while disobedience will lead to

punishments and curses. Chazal established a categorical law according to which "on every

word and word that the holy commandment is blessed, for Moses, and for the needy" (Midrash

Tanhuma, Parashat Bamidbar). In other words, according to the Midrash, every mitzva and

mitzva in the Torah includes warning and punishment. However, a study of the 613

commandments in the Torah clearly proves that the rule set by Chazal does not hold water;
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Many of the Torah's commandments do not include a warning and many others include a

warning but do not mention punishment. Here are some examples: Build the Tabernacle

(Exodus 25); To make holy garments for the priests (Shemot 28); The priest's obligation to marry

a virgin (Leviticus 21); Sacrifice rises to the Lord in the heads of months (Bamidbar 28); To slay

each offering (Leviticus 2); To set aside a challah for a priest (Bamidbar 15); Not to cook a kid in

his mother's milk (Shemot 23:34; Deuteronomy 14); Not to eat the flesh of the oxen (Shemot 21);

.(Do not block an ox in its ink (Deuteronomy 25

Twenty-seventh book of Numbers says: "... Kh-lc At-ihosa Bn-non ... and Hamdt He him Lfni .200

Alazr Hchn and Lfni Cl-hadh and Tzoith He him Lainihm and Ntth Mhodc Alio for the sake of

Ismao Cl-adt children of Israel ... and Lfni Alazr Hchn Iamd ... Hoa and Cl- The sons of Israel

and all the covenant "(v. 18-21). The phrase "and the whole of" refers to the whole of the

congregation of Israel, as it becomes clear, both from verse 20 and from verse 2 in that chapter.

However, in order to justify the existence of the Sanhedrin during the Biblical period, the sages

determined: "And the whole congregation, this is Sanhedrin" (Babylonian Talmud, Yoma 55b).

The interpretation of the Talmud is even more puzzling considering that throughout the Bible,

the expression "all of the covenant" refers to the whole of the house of Israel and not to a

separate group like the Sanhedrin. It is interesting that Chazal made a similar mistake in the

interpretation of Shemot 19: 3, where it says: "And Moses went up to God, and God called to him

from the land, saying, Thus say to the house of Jacob, and worship the sons of Israel." From this

context, it is clear that the "house of Jacob" corresponds to the phrase "the children of Israel"

and it is one and the same. Nevertheless, the midrash Shemot Rabbah states: "Ye shall say unto

the house of Jacob: 'These are the Sanhedrin'" (Seder Yitro, parasha 28). Here, too, we are

dealing with an unfortunate mistake, since the "Beit Ya'akov" in the Bible refers frequently to

.the Jewish people

Samuel B. seniors 9 shows Nathan the prophet David for his sin, saying, "Why Bzit At-dbr Lord .201

make Hra Baino spade Aorih Hittites Hcit Bhrb and At-asto Lkht in you as a wife and Ato Hrgt

Bhrb sons of Amon". In the Babylonian Talmud (Shabbat 56a) it is written: "Why do you despise

the word of the Lord to do evil? Rabbi says: This evil is strange from all evil in the Torah; That all

the evils in the Torah are written in the words "and he shall do," and here it is written "to do,"

which he sought to do and did not do. In saying this, Rabbi Yehuda Hanasi erred twice: First, he

held that except for this case, in all the evils in the Torah it is written, 'And he did evil' and did

not do evil. But it is not true! The expression "to do evil" appears about a dozen times in the

Bible, such as Deuteronomy 9:18; Judges 3: 12; I Melakhim 16:19; Melakhim 17:17; Deuteronomy 39:

6; Second, he argued that this case is unusual because here David sought to do evil and did not

do. But in the Bible it is stated clearly: "The word of the Lord, which did David in the eyes of the
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Lord" (II Shmuel 11:27; See also Shemot 12:13). In Tehillim 56 (6) David confesses his sin to God

".and confesses: "For you I have sinned against you, and the evil in your eyes is my doing

Based on Vayikra 19:32, Chazal determined a new biblical rule: "Because a rebirth will arise ... .202

and there is no beard but a sage" (Bavli, Kiddushin 32b). In other words, according to the

Talmud, the term "old" in the Bible is given only to a wise person. But Chazal's interpretation

contradicts the Bible, where there are several examples that depict old people who are not wise,

for example: Isaiah 9: 13-15; Job 6: 6-9; Ecclesiastes 4:13. In short, the Talmud says: The elder is

!equal to the wise; The Bible says: Not necessarily

Maimonides, relying on the Babylonian Talmud (Sanhedrin 71a), stated that "it is eating a .203

rebellious son and a teacher who is killed only by eating ugly things he ate." In other words,

according to the Rambam, a rebellious son is punished only for excessive eating of meat and

wine (Mishneh Torah, Laws of Miriam 7). But pay attention to how the rebellious son is

described in the Torah: "For the son of the son shall be drawn, and he shall not hear his father

and his mother's voice, and they shall disobey him, and he shall not listen to them. And his

father and his mother took hold of him ... and they said to his son, 'We have a son, this is a

serpent, and we see that we shall not hear in our cup, and we shall go astray.' "(Deuteronomy

21: 18-20). According to the Torah, then, a rebellious son is characterized primarily by the fact

that he does not hear his parents' voice and does not turn to their discipline; In addition, he is

also a gourd and a suva (incidentally, in contrast to Chazal's words, there is no mention of meat

and wine here). Yeshayahu the Prophet (Chapter 30) describes rebellious sons as those who do

not consult God and cover themselves with a burden that is not to his liking. In Tehilim 85b, the

rebellious generation is described as "who did not prepare for his heart and did not trust his

spirit ... They did not guard the covenant of God and his death from us to go. And they shall

forget his idols and his flocks which he hath seen "(v. 8-11). In both cases (Yeshayahu 30 and

.Tehilim 85b) there is no mention of excessive consumption of meat and wine

Deuteronomy 5: 5-7 states that the man who built a new house, planted a vineyard and did not .204

desecrate, became engaged to a woman and has not yet taken - this man is entitled to receive

exemption from going to war. The policemen added a fourth reason: "Who is the man who sees,

and the knee shall walk and dwell in his house, and shall not melt the heart with his brethren"

(v. 8). The meaning of the word "soft" in the Bible is nothing but fear or lack of courage.

Nevertheless, in the midrash of Sifrei Devarim (Parashat Shoftim, piske 1847), R. Yossi HaGalili

stated: "He is fearful and tenderhearted, and he is crippled." In other words, the Torah says:

.Fear and tenderness of the heart; Rabbi Yose says: He is crippled

In order to justify the necessity of the Oral Law, Midrash Shmuel (Tractate Avot 1) states: "Moshe .205

received the Torah from Sinai - because the Holy One, blessed be He, did not give him the whole
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Torah in its entirety, because it was not prepared to accept all of it ... What he received is the

Torah, but some of it is accepted, not all of it. " In other words, according to the Midrash Danan,

Moshe received only a small part of the Torah. This is most puzzling given the fact that the Bible

frequently emphasizes that Moses received and wrote the Torah in its entirety and even passed

it on to Joshua ben-Nun. In Deuteronomy 34: 24 it is stated clearly: "And it was as a vessel of

Moses to write the words of the Torah on this book, even unto them." Rabbi Hoffman dared to

oppose the opinion of Chazal when he interpreted the expression "to the end" accurately: "This

is the end of the entire Torah." Incidentally, the Talmud states that "three thousand halachot

.were forgotten during the days of Moshe's mourning"; This claim, too, has no biblical basis

In Leviticus 11: 1-2 it is written: "And the Lord spoke to Moses and to Aaron, saying unto them. .206

Speak to the sons of Israel to say ... ". It is clear from these two verses that God spoke to both

Moses and Aaron and not only to one of them. Three expressions reinforce this fact more

strongly: 1 - "to - Moses and - Aaron"; 2 - "to them"; 3- "Dabro". Even though the Torah

emphasizes that God spoke to Moshe and Aharon, Rashi argued: "Moses said to Aharon." In

other words, according to Rashi, God spoke to Moshe alone and asked him to tell Aharon

afterwards. In short, the verse says: Moses and Aaron; Rashi says: No! Moshe only. It is

interesting that this interpretation reveals a strange inconsistency; In the previous times in the

Torah, in which it is said that the Lord turned "to Moses and to Aaron" (Shemot 6:13, 12), Rashi

.stated that God spoke to both of them together

In the Babylonian Talmud (Shabbat 13b) it is told: "Remember that man for good and Hananiah .207

the son of Hezekiah his name, that if he had not been severed from the Book of Ezekiel, his

words would contradict the words of Torah." In other words, Chazal had the audacity to try to

prevent Ezekiel from being included in the canon of the Scriptures, because for them he

contradicted the Torah. The position of the Sages is very strange given that the Book of Ezekiel

opens as follows: "And it came to pass Bslsim year out Brbiai Bhmsh Lhds and Ani Btoc-hgolh

Al-nhr-cbr Nftho heaven and Arah Mraot god ... Hih upon a time Dbr-h 'Al-ihzkal Bn-bozi Hchn

In the land of the fields on the river of the past, and I dwell upon it, there by the hand of God "

(Chapter 1-3). Yehezkel testifies, therefore, that his words reflect the word of God, and therefore

we are left with two choices: The Book of Ezekiel contradicts the Torah, and therefore his

testimony in verse 3 is incorrect; Chazal were mistaken; God's word was to Yechezkel and God

,did not contradict himself. I do not know what about you

In the Babylonian Talmud (Eiruvin 60a) it is written: "A rabbi said: All that is not in his mind is .208

sitting on him, he should not pray, because it is said: Note that in order to justify his claim that

anyone who is angry, it is preferable not to pray, the rabbi relies on the verse, "Otzar le yoreh."

However, the use of this quote is most strange because it does not appear in the Bible at all.
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Rashi, too, was astonished at this and admitted with embarrassment that he had checked all

the Bible and found no hint of a quotation; Therefore Rashi believed that the phrase may have

been taken from the book of Ben Sira (however, an examination of the son of Sira reveals that

there too, the expression "ore to yore" does not appear). The Talmud goes on to say about Rabbi

Chanina: "On the day that he was angry with him, he would not pray, as it is stated: In

conclusion, the Sages relied on a verse that is in a way out of nothing to justify halakhah on the

.issue of prayer in times of anger

In Genesis 25: 1-2 it is written: "And Judah went down from his brethren and cast a man for ever, .209

and his name was Hierah. And Judah saw Judah as a Canaanite, and called his name, and he

took it, and brought it to him. " Verse 2 explicitly states that Judah took a wife of a Canaanite

origin. The expression "Canaanite" appears earlier, in Genesis 24, when Abraham satisfies his

servant that he will not take a Canaanite wife to his son Isaac. In fact, the term "Canaanite"

appears in the Book of Genesis about a dozen times, and in all of them it refers only to a

specific people residing in the land of Canaan. The sages did not suffer the fact that Judah took

a Canaanite woman, despite the warnings of Abraham and Isaac not to marry Canaanite

women; Therefore, the rabbis decided almost unanimously to distort the meaning of the text

and to say: "May Canaanite? ... the daughter of a man shall be exalted." In other words, because

the actions of Yehuda did not seem to be kosher, Chazal decided that "the daughter of a

Canaanite man" means the daughter of a merchant. By the way, Chazal contradicted not only

,the Torah but also themselves

Rabbi Yochanan ruled that a biblical rule states: "Every place where it is said, 'And he shall .210

return,' is nothing but a language of sorrow," (Bamidbar 25): "And Israel dwelt in the Shittim,

and the people began to commit adultery with the daughters of Moab." (Babylonian Talmud,

Sanhedrin 116a) According to R. Yochanan, each time in the Bible in which the expression "ויישב"

appears, an indication of sorrow must be found. But an examination in the Bible proves that

this statement is incorrect and contradicts verses in which this expression does not describe

unfortunate circumstances, such as: Genesis 13:18: God blessed Abraham and promised his

great seed the land, and then it was said: "And he came and dwelt in the tents of the Maronites

who were in the breach. And the son of the name of the altar to God '; Genesis 14: 14 "And he

said unto him, Son, with me, and with my flesh, thou art with him, and dwell with him every

day." Genesis 1: 1 "And Jacob dwelt in the land of his fathers in the land of Canaan." Bara 'v. 22:

"And Joseph dwelt in Egypt, and was the house of his fathers, and Joseph lived a hundred and

twelve years"; Numbers 25: "And Israel took all these cities, and Israel dwelt in all the cities of

the Amorites in Cheshbon, and in all its children." In Numbers 40: 40: "And Moses gave the
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Gilead to the son of Manasseh, and he dwelt there." If so, according to the Talmud: "And dwell,"

.always means the language of sorrow; According to the Bible: Not necessarily

YH Genesis 2-8 tells of Abraham: "And Isa deadlight and Ira and behold Slsh folk Ntzbim Alio .211

and Ira and Irtz Lkratm ... and Iamr Adni Am-na Found it you like it Al-na Tabr super- Abdc.

Ikh-na Mat-mim and Rhtzo Rglicm and Hsano Tht Hatz ... and he took butter and Hlb and Bn-

hbkr Asr Ash and Itn Lfnihm and Hoa-amd Alihm Tht Hatz and Iaclo ". In the continuation of

the chapter it is written: "And the Lord said: 'Thou shalt call the wicked, and the reproach, for

the multitude, and their sin, for it is very heavy.' And I saw that the cry came to me, which did

all and did not know. And the men departed, and went into the wilderness, and Abraham stood

before him before the Lord. " According to the plain sense, Abraham stood before God while his

guests ate and remained standing before God when two of them turned to Sodom. Chazal were

not impressed by this and determined exactly the opposite: From the beginning Abraham sat

and the Holy One stood before him, and only after the correction of the scriptures was it said

that Abraham stood. In fact, it turns out that the rabbis determined that God stood before

Abraham in order to justify the regulation of "standing for a beard," according to which it is

obligatory to stand against a talmid chacham even if he is not old at all. According to Rabbi

David Frankel, the Holy One, Blessed be He, said: "I am the one who fulfilled the 'standing of

the beard' first; That Avraham was sitting and the Shekhina stood. " Note the inconceivable

bravery of Chazal: not only did they formulate a narcissistic interpretation of the concept of

"standing up to the beard," they even distorted the Bible in order to justify it. If so, according to

the Torah: Abraham stood before God; According to Chazal: God stood before Abraham. Not

only did they formulate a narcissistic interpretation of the concept of "standing up to an old

man," they even distorted the Bible in order to justify it. If so, according to the Torah: Abraham

stood before God; According to Chazal: God stood before Abraham. Not only did they formulate

a narcissistic interpretation of the concept of "standing up to an old man," they even distorted

the Bible in order to justify it. If so, according to the Torah: Abraham stood before God;

.According to Chazal: God stood before Abraham

In Midrash Shemot Rabbah (Chapter 1), Chazal determined a biblical law according to which: .212

"There is no laughing star, but the work of the stars." In another midrash it is stated: "There is no

laughing-out except for the shedding of the nakedness" (Genesis Rabba, Seder VeYera, Parashat

53). In the continuation of the Midrash, the verb "mitzhaq" is even described as bloodshed. In

other words, according to Chazal, each time the phrase "mocking" appears in the Bible, this

refers to idolatry, incest, and bloodshed. But the claim of the sages may contradict the Torah,

for example, in Genesis Tes 14: "And Itza Lot and spoke Thursday Al-htnio Lkhi Bntio and said

Komo Tzao Mn-hmkom Hzh Ci-mshit Lord At-hair And it came to pass Cmtzhk eyes of Htnio".
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Lot asked to warn his sons-in-law and begged them to leave Sodom, but despite his efforts they

looked like a laugh. It is clear that the phrase "laughable" in this context can not be interpreted

as incest, idolatry or bloodshed, for what reason should Lot's groomers think that he is

encouraging them in this direction? Another example appears in Genesis 26: 8, where it is

written: "And it was there that he extended there the days, and he saw your king, king of the

Philistines, in the midst of the window, and saw, and laughed, and laughed with his wife." From

the context of the verse in the entire chapter, it is clear that the verb "laughs" here does not

describe idolatry, incest or bloodshed. In summary, according to the Sages, "laughing," means

idolatry, incest or bloodshed, according to the Torah: "laughing," means chuckling, laughing

.(mocking) or keeping the bed

The Sages established that "all the splendor of the Land of Israel is like having a God, and all .213

the splendor outside the land is like someone who has no God ... and anyone who does not live

in the land has no God but to tell you all the splendor abroad as if he were doing idolatry." IY).

For Chazal, therefore, a Jew who lives abroad does not have God and as if he were engaged in

idolatry. This statement is most puzzling and contradicts the Bible right and left. Here are three

examples: Moshe Dar abroad and it is clear that he had God and he did not engage in idolatry

(Deuteronomy 33:10); Mordecai lived abroad; there was no doubt that he had God and he firmly

refused idolatry (Esther 3: 2-5), Daniel Dar abroad, and because of his faith in God he avoided

idolatry (Daniel 6: 10-29). What is the significance of the attitude of the hundreds of thousands

?of haredim living in the Diaspora to the Talmud

Leviticus 2-7 XII states: "Ash Ci Tzria and Ildh male and Tmah seven days ... and Slsim day and .214

Slst days will Tsb in the prime of lustration ... and Bmlat the days of Thrh Lbn Ao Lbt Tbia lamb

Bn-snto Lalh and Bn-ionh Ao-tr Lhtat Al-fth Ahl -Modern. And bring them closer to the Lord,

and make them less than their blood. " Thus, from what is written at the end of verse 7, it is

clear that the reason that a woman is required to bring a sacrifice is based on the need to purify

her blood. In the book of Halakhah, "Kitzur Shulchan Aruch" they insisted on this, and therefore

they ruled: "Every woman who is uprooted from a source of blood ... is ritually impure until she

counts seven clean and is properly baptized." The need for the process of purification therefore

derives from the blood of the menstrual cycle. Although it is simple and clear, the Talmud

decided to give another reason: "His disciples asked Rabbi Shimon ben Yochai: Why did the

Torah say that a woman giving birth brings a sacrifice? He said to them: When you kneel down

to a child and jump and swear that you will not need her husband, the Torah said: Bring a

sacrifice "(Bavli, Nidda 31b). Rabbi Shimon bar Yohai stated that the woman must bring a

sacrifice because in her birth she makes a vow that she will no longer need her husband, so

.that she will never be born again
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Three verses in the Book of Esther emphasize that because of the death of her father and .215

mother, Mordecai adopted Esther as his own daughter and became a Uman, as it is written:

"And she would have mastered the land of Esther ... and in the house of her father, and had she

taken Mordecai to him" (Chapter 2, 15, 20). Chazal did not shy away from contradicting the text

and stated that Mordecai bore Esther to a woman and maintained relations with her (Bavli,

Megillah 13: 2). In honor of their position, Chazal were not ashamed to distort the Megillah and

said: "Do not call a daughter but a house" (ibid.). The saying of Chazal seems even more strange

given that according to the Megillah, Mordechai did not prevent Esther from being taken to

.(Ahasuerus' palace and even encouraged her to do so (Esther 2: 10-11, 4-13

Genesis rent 64-67 reads: "And Tsa Rbkh At-ainih and Tra At-itzhk and Tfl super- Hgml ... and .216

Ibah Isaac Hahlh Srh Amo and he took At-rbkh and Thi-lo a wife and Iahbh ...". Based on the

above-mentioned romantic description, Chazal determined the following scenario: "And she fell

over the camel - because she saw in the spirit of the sanctuary that Esav was destined to leave,

was shaken and became tree-stained and the blood of virgins came out of her. The Almighty

immediately said to Gabriel: "Go down and keep the blood that will not stink, and there will be

no blemish in it." Isaac came upon her and found no virginity to her from Eliezer. He said to her:

Where are your virgins? He said to him: When I fell from the camel, I became wood-shaken. He

said to her: You are lying, but Eliezer hurt you, and swore to him that he did not touch her. And

when the tree was found painted with blood, Isaac knew that she was pure "(Yalkut Shimoni,

Genesis 24:19). In other words, when she fell from the camel, she lost her virginity and Isaac

suspected that she had slept with Eliezer. After Rebecca swore that things had never been, the

.blood was found and Isaac forgave her

In Judges 4: 18-19 it is written: "And he went out to read Sisera, and he said to him, Suras, I am a .217

serpent, do not fear me, and I will make a scapegoat for her, and cover him with a veil. And the

sage said to her, 'A little water, that I thirsted, and opened the thorn, and consumed it, and

covered it.' Without any reference from the text, the Sages of the Talmud (Babylonian Talmud,

Nidda 56b) "Look at the milk that Yael gave to the woman of Sisera Milah." In other words,

according to Chazal, Yael sowed Sisera with her mother's milk. Incidentally, in the song of

Deborah (Judges 5:25) the story is changed and there is no reference to the imagination of the

.Sages

Esther emphasizes that when Esther was taken to the king's house she was still a virgin girl, like .218

all the other girls who were invited to the palace (chapter 2, verses 2-4, 7-13). Chazal completely

ignored this and broke into the following argument: "And I would have believed the Hadassah is

Esther, many said: the daughter of four were; And Shemuel said: "The daughter of Shemmon is

a year; She said, "The daughter of seven and five" (Bereishit Rabba 39). In other words, the Bible
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describes Esther as a virgin; Chazal argue among themselves whether she was 40, 75 or 80 years

old. In addition, like the other girls who were brought to the king, the text in Megillah identifies

Esther as a virgin (who knew no one). Chazal also contradicted this by saying that Esther was

.(married to Mordechai and slept with him (Bavli, Megillah 13: 2

Maimonides ruled that "when he publicly desecrates the Sabbath or performs idolatry, he is like .219

a gentile to all his words" (Mishneh Torah, Hilkhot Eiruvin 2). This statement supersedes the

Bible and contradicts many verses proclaiming that even though Israel would violate his

covenant and turn to idolatry, God would not cease to treat him as his chosen people (Leviticus

26: 44-45; 32-38, Leviticus 22-28, Psalms 45-48). Contrary to Maimonides' position, the Bible

indicates that God did not refer to Israel as complete Gentiles, even though they desecrated the

.Sabbath and turned to idolatry

The Talmud states: "Three wines are: yin nesek - forbidden in pleasure and impure grave .220

impurity in kezayit; Just yinam - it is forbidden to enjoy and impure the impurity of a drinker in

the fourth; The depositor shall be counted among an idolater, a non-Jew, forbidden to drink and

permitted to enjoy "(Bavli, Avodah Zarah 30b). According to Chazal, yin nesek means wine,

which is dedicated to idolatry, and because of this, it is forbidden from the Torah (from the

Torah) to drink and enjoy. Dr. Mashiach explains: "Over the years there has been an expansion

of this law and even the contact of a non-Jew who does not work idolatry will forbid the wine

from being touched." However, the rabbinical interpretation of the concept of "wine of Nesach"

is completely distorted and contradicts its meaning in the Torah. Tu in Numbers 5, 7 states: "The

wine glasses Lnsc rainfall Hhin Tash Al-halh Ao Lzbh Lcbs Hahd ... and wine glasses Lnsc Slsit

Hhin Tkrib Rih-nihh the Lord ... and wine glasses Tkrib Lnsc moiety Hhin Ash Rih-nihh the Lord"

(verse 5, 7, 10). In complete contradiction to Chazal's opinion, the meaning here is nothing but

the flowing wine; Nesach, means - spilled, as Rashi rightly pointed out. Moreover, Bamidbar 15

has no connection with gentiles or idolaters in the context of the wine of the Nile. In Genesis

35:14 it is said: "... and you shall tread upon it, and its leaves shall be clothed with oil." This is

another indication that the expression "יססךך" corresponds to the expression יצקק.

In Shemot 18:18 it is written: "And they hid all the goodness that the Lord did to Israel, which .221

expresses only joy, joy and gratitude "וייחד" they had saved from the hands of Egypt." The phrase

- as is clear from the context and as the traditional commentators understood it.  However,

without any reference or hint from the Torah, Chazal determined that Yitro had converted to

Judaism and therefore did not refrain from changing the text: "And he alone is his crown; Do

.(not come to see me, and do that, which is done by Yahudi "( Midrash Tanhuma , Parashat Yitro

In Numbers 18:18 it is explicitly stated that the ceremony of redeeming the son is not to be .222

conducted, but rather "from the son of Hadash to Tifda." In other words, it is necessary to wait at

[125]
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least 30 days from the birth of the son before the redemption. The sages were not moved by

this, and they disagreed as to whether the son could be redeemed before he was 30 days old:

Rav  said: And Shmuel said: "We have no redeemer" ( Bavli , Bechorot 12b). Thus, "in the days

of Rava it seems that the view was accepted that the redeemer before the time, his son Padoi."

 In summary, the Torah states: Pidyon Haben - not 30 days ago; The Talmud defies: Not

.necessarily

 

 

 

[126]

[127]

This shofra is Yocheved. Why was her name Shifra called? That improves the birth ... "This pua is Miriam. Why was her name Poah" [1]

called? That she was a pua ... "(Bavli Sotah 11b). Note that without any reference in the text, Chazal determined that the Hebrew

!midwives Shifra and Puah were actually Yocheved and Miriam

.See also "Pirkei d'Rabbi Eliezer" chapter 45 [2]

.("This is also the case in Matthew 1: 3-6; And in Luke 3:31 (Ram was called "Aram ben Hezron [3]

.Also called Midrash Tehillim [4]

Maimonides also supported the view that Job was only a parable, in his book "Guide to the Perplexed" (in Isaiah Nebenzahl, "A [5]

.(Righteous and Honest Man: Study and Study in the Book of Job", 2008: 1

The claim that Dinah married a recurring Job both Midrash Bereishit Rabbah (parashat 19) and the Babylonian Talmud (Bava Batra [6]

.(15b

.See also: Kitzur Shulchan Aruch, Hilchot Ishut Hashem, paragraph 145 [7]

It is interesting that Rashi contradicted the opinion of the sages of the Talmud and rightly stated: "And his mistress complained [8]

about him - she went from his home to the outside: every language of prostitution is nothing but an outgoing language ... she leaves

".her husband to love others

.of the fifteenth century, in his commentary on the Chayei Sarah affair [9]

.Illustrated by Steinsaltz [10]
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Commentators such as Rashbam, Ibn Ezra and Shadal also objected to the words of the Talmud and determined, according to the [11]

.Torah, that Tzipora circumcised her son's foreskin

.See, among other things: Bereshit Rabba, Noah, Parasha 30; Midrash Tanhuma, Parashat Noach; Yalkut Shimoni, the story of Noah [12]

.In his commentary to Genesis 6:14 [13]

I noted that there had to be at least 121 years old, because according to the biblical narrative they stayed in the box for more than a [14]

.year

.(Throughout the entire Torah, God is the only one who changes people's names (see Genesis 17: 5-15 [15]

The phrase "Lmh Zh Tsal Lsmi" (Genesis XXXII 30) appears in the Bible only once again (Judges XIII 18) there clearly registered that [16]

the desert is the angel of the Lord Himself (verses 3-21 ). For more details, see Prof. Uriel Simon, "Seek Peace and Pursue it: The

.Questions of the Hour in the Light of the Bible - The Bible in light of the Questions of the Hour", 2002: 113-115

Chazal identify Samael with the minister of demons - the devil: see the Babylonian Talmud, Sotah 10b; In the chapters of Rabbi [17]

.Eliezer, 13; And in Dr. David Brezis's book, "Between fanaticism and chesed: anti-zealous trends in rabbinical thought", 2015. 396

Incidentally, the midrash contradicts not only the Torah but also the Babylonian Talmud (Zevachim 116b), where it is said that it was [18]

.convenient to bring up the burnt offerings and not his son

.(R. Bahay ben Asher (thirteenth century [19]

:For further examples and extensive discussion, see [20]

http://eretzhemdah.org/newsletterArticle.asp?lang=en&pageid=48&cat=1&newsletter=989&article=3762 

In his commentary on the passage, Rashi confirms this and explains that the Holy One, blessed be He, wanted to appease the [21]

.opinion of the moon after the distress caused to it

This is exactly what he wrote about it. C. Kaddari in the Biblical Hebrew dictionary: "Joseph refused Potiphar's wife's suggestion" [22]

.((2007: 574

.See also: Genesis 1 26-27, B 7, 21-22; Isaiah 4: 12-14; Psalm 5: 5; Job 30: 4; Nehemiah 9: 6 [23]

See also Bereishit Rabbah, Chapter 8; Rashi on Genesis 1:26; "Rabbeinu Bechay", in the wilderness of Parashat Chukat, chapter 19; [24]

Commentary on the "Sacrifice of Isaac", at the beginning of Sha'ar 10; And the clear words of Rabbi Avraham Zuckerman: "He is the

.( only [person] who was created in consultation with an entourage of heaven" (in an article published at http://www.yba.org.il

http://eretzhemdah.org/newsletterArticle.asp?lang=he&pageid=48&cat=1&newsletter=989&article=3762
http://www.yba.org.il/
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.Midrash Tanhuma, Parashat Bereshit; Yalkut Shimoni, Bereshit Remez II [25]

.Even in Pirkei D'Rabbi Eliezer (chapter 43) it is claimed that Pharaoh did not die with his soldiers in the Red Sea [26]

.Inspired by the gemara in Bavli, Tractate Bava Batra 21a [27]

And so they understood this: Kaddari, in a dictionary of biblical Hebrew (Tom = "with the ability to see a sufficient play"); Cassuto, in [28]

his interpretation of those verses (that is, the one who is blind to the sight of God, as interpreted in the next verse); Dictionary of Ibn

visible, open"); Alkalai Dictionary, where it says: "innocence" = "turning from a") 'שתום' Shushan, in his commentary on the word

.(clogged"); And even the translation of Onkelos, which translated it "open eye" (as noted by Rashi

Maimonides repeats this in his commentary to the Mishnah: "And they also said (Sotah 13: 2): Moshe Rabbeinu, ah, did not die, [29] [29]

".but rose and served in heaven

.(Contrary to the commandment in the Torah of the king (Devarim 17-17 [30]

Bavli, Tractates: Brachot, Megillah, Minchot, Eiruvin, Shabbat. The Talmud is replete with examples of contradictions between the [31]

laws of the sages and the mitzvot of the Torah in respect of excuses such as "honor of mankind", "exception to the Torah" because "the

."hour needs" and "ways of peace

In his article "Respect for the People", www.etzion.org.il/vbm/archive/10-halak/15briot.rtf [32]

.Maimonides reaffirms this Talmudic rule in his book Mishneh Torah, Laws of Hybridity, chapter 10, 25-26

Bavli, Yoma 28b; Yerushalmi, Eruvin 32b; Tanna Debi Eliyahu, Chapter 6; Genesis Rabbah, Toldot, Chapter 10; Vayikra Rabba, Chapter [33]

.2

.Bavli, Sanhedrin 56a [34]

Bavli, Yevamot 65b; Bava Metzia 23b; Avot of Rabbi Nathan 12: 3; Chiddushei HaRitva, Tractate Chulin Chapter 7; She'erit Yosef [35]

.Responsa, part 2

.(Malachi 2: 14-16 states that God hates divorce (see also Mishlei 5:19 [36]

.According to Tractate Ketubot 65a, it is also permissible to expel a woman because of the size of her breasts [37]

.Yalkut Shimoni, Genesis 2 24 [38]

Twenty percent of the Torah's commandments are devoted to the Mishkan, to the priesthood, and to the offering of sacrifices and [39]

.sacrifices to God
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.(On the contrary, there are several instances in the Bible in which prayer appears alongside the victims (eg, I Kings 8, Job 42 [40]

In the Yerushalmi Talmud it is written that in the altar and the offering, "there is no atonement, but atonement in prayer" (Rosh [41]

 .(Hashanah, 4: 1, 1, 2, 2, Gemara

.Bavli, Brachot 26a; Ta'anit 27b; Megillah 31b; Avot of Rabbi Nathan, Chapter Four, Article 5 [42]

Steinelsz interprets "Ma'urim" as "sticky and embracing". However, from the context of the entire Talmudic passage there is no [43]

.doubt that Chazal directed a sexual act

:In his commentary on Ezekiel 18 [44]

.In his commentary on Deuteronomy 24 [45]

.(Aramaic translation by Steinsaltz (Rashi interpreted "Andretta": the image of the king [46]

And thou shalt not lie down from the bed of a wife, loath it" (Leviticus 18:22); "And a man who has forgotten the male of the wives'" [47]

.(wives, they have done their abominations. The death of his death, the death of them "(ibid., P. 13

.Mishneh Torah, Laws of the Prohibitions of Bea, 1 [48]

Maimonides elaborates on the subject: "Every woman is forbidden from these: If she was three years old and one day up, a great [49]

one coming upon her, she must die or be cut off or flogged; And it is exempt from nothing, unless it was great. And if it was less than

that, then both are exempt, that is not the coming of Bea. And a large woman who came on a small scale, if he was nine years old and

one day up, she must cut off, or death, or lashes; And he is exempt. And if he was nine years old and below, both of them are exempted

.("(Mishneh Torah, Laws of Prohibitions 1a

In his commentary on Bereishit 25:20, the following is the full quote: "After all, Isaac has thirty-seven years, in which Rivka was [50]

born. Waited for her until she was worthy of the lioness [and reached the age of] three years and carried it. " It is important to note that

Rashi does not express a single opinion regarding Rivka's age; In Pirkei D'Rabbi Eliezer 16 it is said that when Rebecca left her home to

.meet Isaac, Deborah - her wet nurse - came out with her

.(shows him a face," meaning sides, to prove that he is pure (see Steinsaltz" [51]

.Bavli, Sanhedrin 21a [52]

.Mishneh Torah, Laws of Personality, Chapter Fourteen, Halacha 4 [53]
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Ibid., Halacha 6. For the sake of proper disclosure, it should be mentioned that since 1000 AD, the Jews who lived in the lands of [54]

Ashkenaz have refrained from marrying more than one woman. This was the result of a regulation forbidding the carrying of a second

wife. The Jewish tradition attributes the Jewish tradition to one of the most important rabbis in Europe - Rabbeinu Gershom. It should

be noted, however, that certain communities refused to accept the new regulation and continued their old polygene practices under

.the guise of Jewish law

Siddur: Morning Gate, Shabbat Gate. Regarding the lighting of the Sabbath candles, Chazal had the audacity to state that this was [55]

.(a mitzva from the Written Torah (Midrash Tanhuma, Noah 1, Tanhuma, Metzora 9

Kitzur Shulchan Aruch, signs: 35, 72 (the commandment of the interpretation of Challah is also found in the additions to the prayer [56]

book, the berakhot of the commandments). There is no indication that the mitzvot of harshei challah are for women only (see Bamidbar

 .(15: 17-21

.( Rabbi Abraham Zuckerman understood this as well: "For the sake of [man] the world was created" ( http://www.yba.org.il [57]

According to the chronology described in Tehillim chapter 87 and chapter 25 it is clear that the creation of the world preceded the [58]

.Torah

".Based on the midrash: "When God created His world, we consulted the Torah and created the world [59]

.Parashat Yitro, page 61a [60]

" .in Hebrew translation: "The two gods are here; One toward a male and one towards a female [61]

In verse 3, Abraham addresses him with the title: "Adoni"; Throughout the entire Bible, when this word is so punctuated, it refers to [62]

God alone! In verse 22 it is said that two of the men went down to Sodom (see also chapter 19) and Avraham remained with the third, as

".it is written: "Oodenu stands before the Lord

In Midrash Bereshit Rabbah (Vayera), the rabbis determined that the middle man of the third was Michael, to whom Abraham [63]

.turned to the title of Adoni

That is to say, in Gerer Tzedek. For example, in the Mishkan of Rabbi Yishmael (Mishpatim, Tractate Dekaspa, parashat 20); Mekhilta [64]

of Rabbi Shimon bar Yochai (Chapter 20); Wilkut Shimoni (Parshat Mishpatim and Etchanan) and in the commentary of Ramban (13th

.(century); The Malbim (19th-century commentator); And Rabbi Hirsch (19th century

and thus confirm: the Biblical Dictionary of Hebrew (M. Kaddari, 2007: 164); And the knowledge of the Bible for the names of 20 [65]

.(interpreted by Amos Chacham, institution of Kook, p

:For further elaboration, see Prof. Weiss Blink's remarks [66]

http://www.yba.org.il/
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http://www.ynet.co.il/articles/0,7340,L-4513139,00.html 

And Link: http://www.ynet.co.il/articles/0,7340,L-4480611,00.html

.Among European Jews, the term "Shabas Goy" is popularly known in Yiddish [67]

See, for example, Mishneh Torah of Maimonides, Laws of Shabbat, chapter 6: "It is forbidden to tell a gentile to do work for us on the [68]

".Sabbath

The words of Rabbi Yitzchak ben Yosef, at: http://www.yeshiva.org.il/ask/91349 [69]

:The words of Rabbi Naftali Herzl, in a link

http://www.hebrewbooks.org/pagefeed/englishbooks_org_50509_342.pdf 

:And the website "Fitness" (which is headed by Rabbi Elyakim Levanon), at link

http://www.kosharot.co.il/show_hadracha.asp?id=42013

In fact, according to Chazal, a gentile who dares to observe the Sabbath is liable to death (Babylonian Talmud, Sanhedrin 58b, [70]

.(Mishneh Torah of Maimonides, Laws of Kings and Wars Chapter 10

from the book by Sefi Berchlevsky "The donkey of Messiah"; Where the status of the gentile in halachic and midrashic literature is [71]

extensively described. Here are some examples: According to the Ra'avad , the Maharal and R. Judah Halevi , the gentiles are equal to

the animals and are not worthy of being called a person; Even Maimonides writes that the pronunciation is not really a person whose

sole purpose is merely to serve as a Jew; According to R. Tzadik Hakohen of Lublin , all the nations are like animals in the form of man;

According to the Zohar , unlike the Jews who have a living soul, the rest of the nations are not a living soul (Chapter 7, pp. 104-113). Rav

Kook also determined that the difference between Jew and gentile is greater and deeper than the difference between the human mind

and the animal soul, because between Jews and gentiles there is "a qualitative self-difference" (Orot, Orot Yisrael, chapter 5). Regarding

:the question of whether the gentiles have a soul, Rabbi Binyamin Shmueli replied He said

.( The goy has only a soul" (from the "Hidabroot" website, link:  http://www.hidabroot.org/en/question/19043"

According to Midrash Bereshit Rabbah (Parshat 36), Hamas castrated his father to prevent him from bringing another son into the [72]

.world

Rashi: "You shall not be after many to the detriment" - if you have seen wicked men of the law, you will not say, since many of them [73]

.I am inclined after them

http://www.ynet.co.il/articles/0,7340,L-4513139,00.html
http://www.ynet.co.il/articles/0,7340,L-4480611,00.html
http://www.yeshiva.org.il/ask/91349
http://www.hebrewbooks.org/pagefeed/hebrewbooks_org_50509_342.pdf
http://www.kosharot.co.il/show_hadracha.asp?id=42013
http://www.hidabroot.org/he/question/19043
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Rabbi Yirmiyahu said that the Torah had already been given from Mount Sinai. We do not observe the voice of the voice, which you" [74]

:have already written on Mount Sinai in the Torah (Shemot 23

M. C. Kaddari (Dictionary of Biblical Hebrew) interprets the phrase "according to" as follows: 'according to ...', 'as' or 'according to' [75]

.((2007: 799, 848

Rabbi Yossi said: Rabbi Yehudah used to demand that the Lord come from Sinai, and he would not come to the Temple, but rather [76]

.the Lord came to the Sinai

This was also understood by M. C. Kaddari (Dictionary of Biblical Hebrew, 2007: 12) and Even-Shoshan. This fact is reinforced in [77]

Genesis 18:22, when it is said that after the encounter with Abraham in the Almoni Mamre, "And the men departed from there, and they

".went into the land, and their covenant stood before the Lord

In the Babylonian Talmud, Shabbat 31-132, detailed in depth - the threat, sin and punishment. It should be noted that there is no [78]

biblical indication that the mitzva of donating from the bread of the earth (Bamidbar 15: 17-21) is attributed to women only, and

.therefore it is no wonder that the Bible does not mention the terrible punishment that the rabbis invented

.Leaf on leaf", Eruvin 47b" [79]

.Hokoki Hamed", Avoda Zara, page 19a" [80]

.Yalkut Yosef," Yoreh De'ah Siman, km. Early morning wake-up remarks Mark C; Prayer A Commentary Article C Article 9" [81]

.by R. Yitzchak Yosef [82]

.R. Shlomo Yitzhaki (11th century) is considered the greatest commentator of the Bible and the Talmud [83]

.R. David Altshuler (17th century), one of the greatest commentators on the Bible [84]

Rabbi Samson Raphael Hirsch (a rabbi and commentator of the 19th century) correctly opposed the Talmudic distortion when he [85]

.(claimed that "panic" is an embarrassment that stems from a sense of helplessness (in his commentary on Leviticus 26:16

Most biblical commentators confirm this, including m. C. Kaddari (Dictionary of Biblical Hebrew, 2007: 17) according to which the [86]

".intention "perhaps" in this case is: "a word that indicates the possibility

Even according to Midrash Yalkut Shimoni (Shemot 33:50), God places Tefillin: "And I removed my sight and saw my rear - teaches, [87]

".that the Holy One, blessed be He, showed him the connection of Tefilin

.Deuteronomy 4: 2, 13 [88]
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.Mishneh Torah of the Rambam, Laws of Testimony, 9 [89]

.and most of the other commandments of the Torah [90]

.also called Pesikta Zutra, from the 11th century CE [91]

.Mishneh Torah, Hilkhot Megillah and Hanukkah, chapter four [92]

See, for example, the mid-18th century Midrash, "Hamat Anach" (Shemot, Parashat Beshalach); And Midrash Torah Tamima from [93]

.(the 19th century (comments to Shir Hashirim, chapter 1

.(According to M. C. Kaddari (Dictionary of Biblical Hebrew, 2007: 276 [94]

According to the Babylonian Talmud, egg 15b; According to Rabbi Ashkenazi (16th century): "The sharpness of the Lord is your [95]

stronghold; According to the Midrash, "the wall of Anach" (Nehemiah 9), where it says: "The sharpness of God, which is the Torah that

".you received

.Nehemiah 8: 1-12 [96]

The time of Yom Kippur, on the tenth of the month in the seventh month, repeats itself throughout the Torah (see Leviticus 16:29, [97]

.(259, and in Numbers 29: 7

By the way, Midrash Tehillim 4 reveals that the same applies to other times, such as Rosh Hashana: "The Holy One, what the [98]

Sanhedrin of the tribe of Guzrin, he sustains, and when? On Rosh Hashana, when the Sanhedrin sits down and says: "Rosh Hashanah is

done on the second on Shabbat, or on the third on Shabbat, the Holy One, blessed be He, will sit there above the Sanhedrin of the

. ,ministering angels ... ... And that day that Israel decreed is the day of Rosh Hashanah, even to the God of Jacob

In the Steinsaltz edition of this passage in the Talmud, it is stated: "Since these words were known to Rabbi Yehoshua, Rabban [99]

Gamliel sent him:" I urge you to come with me ... "On the Day of Atonement, Rabbi Akiva went to Rabbi Yehoshua when he wished the

President to desecrate the Yom Kippur according to his calculation. Rabbi Akiva told him, "I have to learn that everything that Rabban

"... Gamliel did in Kiddush HaChodesh is made

.Mishneh Torah, Laws of Kiddush HaChodesh, Chapter 2 [100]

Rav and Shmuel: Sharp said a sharp face and said a tail. In the Shulhan Arukh, we have a face, ie, it is written: "Back and precede" [101]

".me

Small Tractates, Tractate Simchot 8; Babylonian Talmud, Ta'anit 16a; Ta'anit 23b; Sotah 34b (with the addition of Rashi's [102]

.(commentary in Numbers 14:22
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The literature of the Sages provides quite a few examples of rabbis who encouraged prostration on the tombs of the righteous and [103]

did so themselves: Bavli, Bava Metzia 55b; Sotah 14a; Avoda Zara 18: 2-2; Celebration 23b; Yalkut Shimoni, Parashat Beshalach. Today,

this can be seen in the form of countless pagan revelations of the "righteous," "acceptable" and "holy." As if to add insult to injury, the

Sages determined that Biblical figures, such as Yehoshua and Kalev, were prostrated to the tombs of the righteous (Pesikta Zutreta

.([good lesson], Bamidbar, Parashat Shelach

See, for example, the "general correction," which is attributed to R. Nachman of Bratslav, where there is encouragement to [104]

"prostrate himself on the grave of the tzaddik of this holy truth ..."; And also at: http://din.org.il/wp-

content/uploads/newsletter/en_61.pdf

http://www.breslev.org/pages.php?subaction=showfull&id=1182187161&ucat=36

http://www.biu.ac.il/jh/parasha/shlach/klei.html

There is, therefore, a fair amount of irony in the fact that today there are also those who prostrate themselves on the grave of the [105]

.Rambam

Ibn Shoshan Dictionary on the expression "world dragons"; Also from. C. Kaddari (Dictionary of Biblical Hebrew, 2007: 782) [106]

.understood the word "world" as an unlimited time

Rashi sought to justify Chazal and also ignored the clear contradiction between the Talmud and the Bible. Why did he confuse his [107]

space? When Rachel died, Yaakov took his bed, which was constantly in the tent of Rachel and not in the rest of the tents, and gave it

in the tent of Bilha. Reuben came and demanded his mother's affront; He said: If my mother's sister had trouble for my mother, the

" .slave of my mother's sister would be a trouble for my mother? That's why he was confused

Reinforced by the Talmud Yerushalmi , Sotah 31a, chapter 7, Halacha 4: "He did not study, teach, observe, do, and not have enough [108]

" .ability to hold and hold, this is Baruch ..." Matzot in the shade of the Torah

.(Annotation from M. C. Kaddari (Dictionary of Biblical Hebrew, 2007: 680 [109]

.The interpretation of the Ibn Shoshan Dictionary [110]

The "Issachar and Zevulun Agreement" served as the basis for giving money to scholars, as Kitzur Shulchan Arukh explains : "Those [111]

who do not know at all to study, or who are unable to do so because of most harassment, will be sufficient for others to study. As our

Sages of blessed memory have stated in the verse: Zebulun rejoiced when you came out and Issachar in your tents. Zevulun and

Issachar made a partnership, Zevulun dealt with merchandise and did enough to earn his livelihood, so that he would have time to

.(engage in Torah "(27: 2

.See also: Kohelet Rabbah, parashat 6; Yalkut Shimoni on Kings II; Midrash Shohar Tov, Shmuel, parasha 2 [112]

http://din.org.il/wp-content/uploads/newsletter/he_61.pdf
http://www.breslev.org/pages.php?subaction=showfull&id=1182187161&ucat=36
http://www.biu.ac.il/jh/parasha/shlach/klei.html
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".In a different version it is said: "Whoever prays in prayer, is answered [113]

Yeshua HaMashiach strengthened and confirmed the biblical view when he taught: "And in your mouth, do not obey the faces of [114]

.(the sayings in their hearts: for we speak in the midst of our words" (Matthew 6: 7

.(The intention is nothing but "Nachamiah son of Hachalaya" (Nehemiah 1: 1 [115]

.of the 18th century, was an accepted arbiter and author of halachic books [116]

See reinforcements in the Babylonian Talmud, Brachot 64a: "The deceased is his friend, do not say to him in peace but to you in [117]

".peace

See Rashi 's commentary on the passage: "The children of Yamah - fish are in the sea, which indicate the shape of a man and half [118]

."the shape of a fish, and in the name of the fish

R. Yosef Weitzen explains that this is "a creature born of the union of humans and dolphins ..." Midrash Sifra (Shemini 3: 3) on what [119]

is written in Vayikra: This is the sea animal. The soul - bring the siren. May be impure in the tent as Rabbi Chanina says, it is said to say

"and you." In other words, it is forbidden to eat a siren, because this is a fish, but at the same time when you die, you will be unclean in

the tent as if it were a person. " From the link: http://www.yeshiva.org.il/ask/49593

Incidentally, at the beginning of that section of the Talmud, Rabbi Yohanan states strongly that "those who write halakhot when [120]

burning the Torah and learning from them do not take wages." In other words, those who dare to bring the Oral Law to writing and even

.. ?to learn from it are equal to burning the Torah and not taking wages. I wonder what yeshiva students think about it

Most traditional commentators preferred to dance to the Talmudic flute; This is why the commentary of Rabbi Pinhas Horowitz (18th [121]

century, author of Pnayim Yefeh, Parashat Vayikra 4: 4), who dared to oppose the majority opinion, adhered to the simple and clear

.intention of the verse

An examination of the Biblical Hebrew dictionary (MC Kadri, 2007: 204, 773) reveals that these are indeed two different species of [122]

.trees. In addition, a study of the Septuagint (Nehemiah 8:15) shows that the verse distinguishes between the cane and the thick tree

It is interesting to note that the author of the commentary Torah Tamimah (Rabbi Baruch HaLevi Epstein, 19th century) admitted [123]

.(their mistake and ruled: "My husband's myrtle and thick tree leaves, and the most literate species are" (comments on Leviticus 23

Even the expression "evil inclination" does not appear in its entirety, but it has many clues in the Bible (for example, Genesis 6: 5, [124]

.(20:21; Deuteronomy 21:21; Ecclesiastes 8: 6-11; (A

.See Pesikta Zottera, Rashi, Rashbam, Ibn Ezra, Abarbanel, Rabbeinu Bachya, Ibn Ezra (on Job 3) and more [125]

.The nickname of R. Abba Aricha, one of the most important Amoraim of Babylon (c [126]

http://www.yeshiva.org.il/ask/49593
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.Prof. Nissan Rubin, "The Beginning of Life," 2005: 129 [127]
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